
 
 

 

 

 

 

 

www.wofis.com - info@wofis.com



www.wofis.com - info@wofis.com



 
 
 
 
 

BY 
ASH-SHAYKH ABŪ JA‘FAR MUH AMMAD IBN YA‘QŪB 

IBN ISH ĀQ AL-KULAYNĪ AR-RĀZĪ 
 
 
 
 
 
 

Volume One 
 
 
 

AL-USŪL — Part Two 
 
 
 

4) THE BOOK OF DIVINE PROOF 
(II) 

 
 
 
 
 

Translated and published by: 
WOFIS 

World Organization for Islamic Services 
P. O. Box No.11365-1545, 

Tehran — IRAN 

www.wofis.com - info@wofis.com



www.wofis.com - info@wofis.com



 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

The design of the book for its translation, the indexes, revisions, 
explanatory remarks and other related words have been done by: 

ASH-SHAYKH MUHAMMAD RIDĀ AL-JA‘FARĪ 

www.wofis.com - info@wofis.com



 
 
 
 
 
 
 
 
 
 

In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
 

* * * * * 
 
 

O’ Allāh! send your blessings to the head of 
your messengers and the last of 

your prophets, 
Muhammad and his pure and cleansed progeny. 

Also send your blessings to all your 
prophets and envoys. 
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Symbol Transliteration  Symbol Transliteration 
  k ك ’ ء 
 l ل b ب 
 m م t ت 
  n ن th ث 
 h ه j ج 
 w و h ح 
 y ي kh خ 
  ah, at ة d د 
 dh  ( construct state) ذ 
 article al- and ’l ال r ر 
 z  (even before the ز 
 (s   antepalatals س 
 sh     Long Vowels ش 
s ص   آ ã 
 ũ و d ض 
t ط   ي ī 
z ظ      
 or ‛  Short Vowels ‘ ع 
 gh _َ a غ 
 f _ُ u  ف 
 q _ِ i  ق 
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In our continuous effort to propagate Islam through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books 
recognized by the Shī‘ah. To be able to publish such key books in the 
Shī‘ite heritage in foreign languages not only gives us great pleasure and 
pride but conforms very well with out wishes and our sincere objectives. 
No doubt non-Arabic-speaking researchers will now have better access to 
the true Islamic heritage, since such books contain the ahādīth 
(traditions) of the holy Imāms (peace be upon them) and the Holy 
Prophet (peace be upon him and his progeny). Moreover these books 
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constitute the second source — the holy Qur’ān being the first — 
whereby one may obtain a better understanding of Islamic beliefs, 
jurisprudence, history, biographies, morals and behaviour, laws 
pertaining to worship, business, considerations for the individual, family 
and society etc. 

One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī 
(d.328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes 
care of that and also shows the religious significance and the status of 
this book in our heritage, namely the heritage transmitted to us through 
Ahlu ’l-bayt (the Household of the Holy Prophet — peace be upon them). 
 
 

- 2 - 
 
 

We give thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s un limited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
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original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book 
al-Kāfī. Nevertheless, we have taken another step and we are confident 
that subsequent steps will be taken, either by us or by somebody else, 
both to remove any errors and to perfect the translation so that exactness 
in the translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
 
 

- 3 - 
 
 

Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly 
reliable. However, we should emphasize that neither are the ahādīth 
(traditions) equal in value and significance nor are the chains of the 
ascriptions of al-Kāfī’s traditions nor the supporters of the authorities on 
which its tradition are based equal in terms of reliability and credibility 
and one can in no way regard them as equally dependable. A glance at 
the book entitled Mir’ātu ’l-‘uqūl (Reflection of the Minds) will reveal 
this very point to the researcher in more detail. Mir’ātu ’l-‘uqūl is an 
explanatory book to al-Kāfī and comes from the pen of the great scholar 
Muhammad Bāqir al-Majlisī (1037/1628 — 1111/1700) who was one of 
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the prominent scholars of hadīth (tradition) and among the most loyal 
and faithful to the book of al-Kāfī and its great author, and among those 
who have been most confident in and have relied greatly on al-Kulaynī 
and his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, 
nor neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. 
The narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid 
down by the specialist in these matters, which conventions can never be 
ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration 
and evaluation of the various proofs and evidence used to substantiate 
any principle of belief or jurisprudence. This is the approach to be 
adopted if one wants his research to be systematic and if one wants the 
results to be sound, accurate and reliable, thus satisfying his scientific 
conscience and persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refraihed from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
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so as to remain true to our original aim of merely translating and 
publishing the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in 
this book that the question of the Imāmate, the Imāms and their attributes 
and specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes 
the Imāmite Shī‘ah from the other sects of Islam, and thus the subject is 
of special importance both to those who believe in it and to those who 
disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this 
is especially relevant in the application of these ahādīth to the 
ascertaining of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors 
in the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding 
of the ahādīth which are applied do not correspond to those accepted by 
the Imāmite Shī‘ah; or else these principles and criteria are those 
accepted by them but are incorrectly applied; or, finally, the researcher 
may come to his analysis of the ahādīth with some preconceptions which 
are at variance with a sympathetic understanding of Shī‘ite beliefs, 
especially Imāmite beliefs, and may even be hostile to them. This final 
reason is, in our opinion, the most serious obstacle to a correct 
understanding of these ahādīth. Thus, in apparent contradiction to our 
early promise not to insert too many explanatory notes to the translation, 
we have here made an exception (though it is not really so, since it is 
entirely necessary) and have added in several places quite extensive 
commentaries to guide to a correct understanding of various points which 
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occur in the ahādīth. 
Some of them concern specific hadīth, while others concern points 

which occur repeatedly in many ahādīth or in many chapters; the latter 
are in the majority. It must be noted that these notes are only given in 
English; but a correct understanding of the Arabic can only be 
undertaken in consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 

pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each 
proper noun or name (especially those mentioned in the holy Qur’ān) like 
Mūsā (Moses), ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) ... with its 
Biblical equivalent in parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we 
shall completely avoid imitation and copying even if it is merely as 
regards pronounciation and expression. 
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We have included two tables at the beginning of each section: 
1. A chronological list of the Holy Prophet, his daughter and the 
twelve Holy Imāms, giving general particulars and information in 
tabular form about them. For each of them we have assigned a 
number according to their sequence. 
It is hoped that this table will help the reader — even the 
nonspecialist — to understand some important expressions 
encountered in the chains of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
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encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we 
have also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such 
terminology in the index and when it appears in the text. We also 
mention the Arabic text in the Latinized form: for example, 
‘‘rafa‘ahu’’ — (see List of technical terms and special signs used in 
the traditions). 
Furthermore, we have included three indexes at the end of each 

section: 
a) The first index lists the originators of the ahādīth to be found in 
that section — the Holy Prophet and the Imāms. 
It begins with a number corresponding to the serial number of the 

originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at the 
beginning of the section. 

After the number, the form of the name used in the hadīth appears. 
After that, the serial number/s of ahādīth related to the originator 

is/are listed. For example, in the first index of this section: (7) — Abū 
Ja‘far: 438, 439, etc. 

The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of 
the section. The number following the name is the serial number of 
the ahādīth in the book (or section) related to him, for example, the 
438th and the 439th hadīth are related to him, etc. 
b) Index of the names of key personalities. Following each name 
the serial numbers of ahādīth in which such a name appears are cited. 
We were content with citing only those names that appeared in the 
texts of the ahādīth proper and ignored the names of narrators. 
c) Index of key places, names of tribes, families, sects and books. 
These last three indexes will be included in the last part of The Book 

of Divine Proof. 
Finally, it is Allāh, the Almighty, from Whom we seek help and 

guidance and upon Whom we rely for the success of our efforts. 
Moreover, we pray that He may pave the way for us to complete what we 
have commenced and to guide our steps, so that we may achieve what we 
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have set out to do. We firmly believe that He is the Reconciliator and that 
He is the best Guide and the best Artisan. 

 
WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 

(Board of Writing, Translation and Publication) 
 
 
15/8/1401 
18/6/1981 
Tehran — Iran 
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CAUTION 
 

I — Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ahmad ibn Muhammad ibn ‘Īsā, 
the Group here means the following five persons: 

1. Abū Ja‘far Muhammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ahmad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 
II — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 

‘‘A group of our associates’’, quoting from Ahmad ibn Muhammad ibn 
Khālid al-Barqī, the Group here means the following four persons:- 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muhammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ahmad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 
III — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 

‘‘A group of our associates’’, quoting from Sahl ibn Ziyād, the Group 
here means the following four persons: 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

2. Abu ’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far ibn 
Muhammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muhammad ibn ‘Aqīl al-Kulaynī. 
IV. — Wherever the author (al-Kulaynī) says in the book of al-Kāfī 

‘‘A group of our associates’’, quoting from Ja‘far ibn Muhammad who 
quoted from al-Hasan ibn ‘Alī ibn Faddāl, one of them is, Abū ‘Abdillāh 
al-Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr al-Ash‘arī al-
Qummī. 
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LIST OF 
Technical terms and special signs used in the Traditions 

 
 = انبأنا -أخبرنا 

 
that is: "informed us" or "told us". 

 ."that is: "narrated to us = روى

 حـّد ثـنـا 
 

= 
 

that is: "related" or "reported to us". 

 یـرفـعـھ  – رفـعـھ 
 

= 
 

that is: a narrator mentions the name/s 
of persons/s from whom he narrated, 
but the later narrator/s omit his/their 

names. 

 ) –( عـن = 
 

= 
 

that is: "quoted from", signified by the 
signs (–). 

 ارسلـھ  – مرسًال 
 

= 
 

that is: quoting (a Tradition) from the 
Prophet or Imãm without describing the 

linking sources between the narrator 
and the Prophet or Imãm. 

* 
 

= 
 

that is: starting of a new chain of 
narration. 

یھ وآلـھ  صّلى اهللا عل
 وسّلم

 

= 
 

that is: peace and blessing of Allãh be 
upon him (the Prophet) and his progeny 

(p.b.u.h.a.h.p.). 

 = علیـھ/علیـھا الّسـالم 
 

that is: peace be upon him/her (p.b.u.h.). 

علیھم/علیھمـا 
 الّسـالم

 

= 
 

that is: peace be upon them (p.b.u.t.). 
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USŪI Al-KĀfĪ 

 

The Book of 

DIVINE  PROOF 
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* * * * * * * 
 
 

CHAPTER 15 
 

CONCERNING EXTRAORDINARY (AH ĀDĪTH) AND 
THOSE WHICH BRING TOGETHER THE EMINENCE 

OF THE IMĀM AND HIS QUALITIES 
 
523 — 1. Abū Muhammad al-Qāsim ibn al-‘Alā’ — may Allāh be 

merciful to him (rafa‘ahu) — that ‘Abd al-‘Azīz ibn Muslim said: 
‘‘We had been with ar-Ridā (p.b.u.h.) at Marw.1 We gathered at the 

Friday mosque on Friday, when we had just arrived (in Marw), and they 
discussed the matter of the Imāmate, and they discussed the many 
differences among people in this matter. Then I came into the presence of 
my master (p.b.u.h.). I informed him about the various 

 
 

1  This is Marw Shāhijān (Persian: Shāhigān), the capital of Khurāsān. The 
town of Tūs (and the present-day Mashhad), were in that part of Khurāsān 
which was under the direct control of Marw. It is now in the Turkmen 
Soviet Socialist Republic, and is presently called Mary. It should not be 
confused with Marw ar-Rudh which is in present-day Afghanistan. 

www.wofis.com - info@wofis.com



 
 

 
* * * * * * * 

 
things the people had said respecting him. He (p.b.u.h.) smiled, then said: 
‘O ‘Abd al-‘Azīz! The people do not know, and have been deceived in 
their opinions. Verily, Allāh, to Whom belong Might and Majesty, did 
not take away (the life of) His Prophet (p.b.u.h.a.h.p.) until he had 
perfected the religion for Him, and had sent down on him the Qur’ān in 
which is the clarification of all things. He completely clarified in it what 
is lawful and what is unlawful, the restrictions (hudūd) and the 
commands, and all that people need. He to Whom belong Might and 
Majesty said: We have neglected nothing in the Book. (al-An‘ām, 6:38). 
And He sent down in the Farewell Pilgrimage, which was at the end of 
his (p.b.u.h.a.h.p.) life: Today I have perfected your religion for you, and 
I have completed My blessing upon you, and I have aprroved Islam for 
your religion (al-Mā’idah, 5:3). 

‘‘ ‘And the matter of the Imāmate is one of the things by which the 
religion is completed. He (p.b.u.h.a.h.p.) did not pass away until he had 
clarified the guiding principles of their religion to his community and 
made plain their path for them, and he left them pointing in the direction 
of the path of the truth. And he established ‘Alī (p.b.u.h.) for them as a 
sign and as Imām. He (Allāh) has not left for them anything which the 
community needs without clarifying it. Hence, whoever 
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imagines that Allāh to Whom belong Might and Majesty, has not 
perfected His religion has surely rejected the Book of Allāh, and whoever 
has rejected the Book of Allāh, is an unbeliever in it. 

‘‘ ‘Do they know the value of the Imāmate and its position in the 
community that their selection could be allowable in this matter? Verily, 
the Imāmate is too sublime among values, too great among ranks, too 
high among stations, too impenetrable on all sides, too profound among 
the depths, for people to reach it with their intellects, or to grasp it with 
their opinions, or to establish an Imām by their choice. Verily, the 
Imāmate is that in which Allāh, to Whom belong Might and Majesty, has 
distinguished Ibrāhīm, the Intimate Friend (al-Khalīl), after Prophethood 
and Intimacy, as a third degree, and an eminence with which He 
honoured him and by which He raised his renown, and He said: ‘‘Behold! 
I make you an Imām for the people.’’ Then the Intimate Friend (p.b.u.h.) 
said out of delight in this: ‘‘And of my seed.’’ Allāh, the Blessed, the 
Sublime, said: ‘‘My covenant shall not reach the evil-doers’’ (al-
Baqarah, 2:124). Thus, this verse 
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has abolished the leadership (imāmah) of all evil-doers till the Day of 
Resurrection, and it has become for the select ones. Then Allāh, the 
Sublime, bestowed honours on him, by establishing it in his seed, the ones 
who are selected and purified (by Allāh). An He said: And We gave him 
Ishāq and Ya‘qūb in superabundance, and everyone made We righteous and 
appointed them to be Imams guiding by Our commands, and We revealed to 
them the doing of good deeds, and to perform the prayer, and to pay zakāt, 
and Us they seved (al-Anbiyā’, 21:72-73). 

‘‘ ‘So it (the Imāmate) did not leave his seed; one of them inheriting 
it from another, generation after generation, till Allāh, the Sublime, 
caused the Prophet (p.b.u.h.a.h.p.) to inherit it. And He, the Majestic, the 
Sublime, said: Surely the people standing closest to Ibrāhīm are those 
who followed him, and this Prophet, and those who believe; and Allāh is 
the Master of the believers (Āl ‘Imrān, 3:68). So it (the Imāmate) 
belonged to him particularly, and hence he (p.b.u.h.a.h.p.) invested ‘Alī 
(p.b.u.h.) with it by the command of Allāh, the Sublime, in the way in 
which Allāh had made obligatory. So it came to be in his (‘Alī’s) selected 
seed, those to whom Allāh has given knowledge and faith, as in the 
words of He Who is the Sublime: But those who have given 
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knowledge and faith shall say, ‘‘You have remained in Allāh’s Book till 
the Day of Upraising’’ (ar-Rūm, 30:56). Thus it will be within the sons 
of ‘Alī (p.b.u.h.), especially, till the Day of Resurrection, since there is no 
prophet after Muhammad (p.b.u.h.a.h.p.). So from where have these 
ignorant people got (the right) to select? 

‘‘ ‘Verily, the Imāmate is the position of the Prophets, and the 
heritage of the successors. Indeed, the Imāmate is the vicegerency 
(khilāfah) of Allāh and the vicegerency of the Messenger (p.b.u.h.a.h.p.), 
and the station of Amīr al-mu’minīn (p.b.u.h.) and the inheritance of al-
Hasan and al-Husayn (p.b.u.t.). 

‘‘ ‘Truly, the Imāmate is the reins of the religion, the state of order of 
the Muslims, the rectitude of the world, and the might of the believers. 
Verily, the Imāmate is Islam’s growing root, and its lofty branch. 
Through the Imām the prayer, zakāt, fasting, hajj and jihād (exerting 
oneself, striving in the way of Allāh, whether by means of one’s 
property, one’s life, one’s knowledge, or by any other means) are 
perfected, the general wealth (of the Muslims, fay’) and charity (sadaqāt) 
are increased, the restrictions and the commands are put into practice, 
and the frontier-posts and borders are protected. 

‘‘ ‘The Imām allows what Allāh allows, and prohibits what Allāh 
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prohibits; he establishes the restrictions of Allāh; he defends the religion 
of Allāh; and he calls to the way of his Lord with wisdom and good 
admonition and with the Proof which reaches. 

‘‘ ‘The Imām is like the risen sun which covers the world with its 
light and which is in a place where no hand or eye can reach it. The 
Imām is the radiant moon, the shining lamp, the brilliant light, and the 
star that guides in the heavy darkness, and in the middle of inhabited 
lands, deserted regions and the high seas. The Imām is sweet water for 
the thirst, the pointer towards true guidance, and the delieverer from 
destruction. The Imām is the fire on the heights (which guides those far 
away), and which warms those who seek the heat, and an indicator in 
dangers. He who moves away from him will perish. 

‘‘ ‘The Imām is the rain-bearing cloud, the rainfall that covers 
everywhere, the shining sun, the covering that shades, the prairie, the 
overflowing spring, the pool and the meadow. The Imam is the gentle, 
close friend, the sympathetic father, the blood-brother, the mother who is 
tender to her small child, a place of refuge for mankind from perilous 
disaster. The Imām is Allāh’s custodian over His creation, His Proof 
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for His slaves, His vicegerent in His lands, a caller towards Allāh and the 
defender of Allāh’s precincts. The Imām is the one who is purified from 
sins, free from all shortcomings, characterized by knowledge, 
distinguished by forbearance, the state of order of the religion, the might 
of the Muslims, the one who enrages the hypocrites, and the doom of 
unbelievers. The Imām is unique of his time, no-one can approach his 
rank, no man of knowledge is comparable to him, there is no-one who 
can take his place, nor is there anyone similar to him or the same as him. 
He is characterized by every (kind of) eminence, without his seeking it or 
acquiring it, rather it is a characteristic from the Bestower of eminence, 
the All-giving. So who is there who can arrive at knowledge of the Imām, 
or have the ability to select him? How far from the truth is it! Intellects 
have lost (themselves), imaginations have gone astray, minds have 
become perplexed, eyes have turned away, the great have been made 
small, the wise have confounded themselves, those who reflect forever 
fall short, orators falter, the intelligent become ignorant, poets become 
expressionless, prosodists incapable and the eloquent stammer, in 
describing one of his aspects, or 
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one of his eminences. All of them have confessed their incapacity and 
inadequacy. How can his totality be described, and how can his inner 
essence be characterized? How can anything concerning him be 
understood? Who can be found to take his place and to give what he can 
give? No! How and where? Since he is in the position of the star for the 
hand/s of those that grasp, and to the description of those who describe. 
What is the place of choice in this affair? What is the place of the 
intellects in this affair? 

‘‘ ‘Where can someone like this be found? Do you imagine that this 
can be found anywhere else but in the progeny of the Messenger, 
Muhammad (p.b.u.h.a.h.p.). By Allāh, they have lied to themselves, they 
have promised to themselves the impossible, they have climbed up to a 
difficult and dangerous height, (and) their feet will slip and fall to the 
bottom. They want to appoint an Imam with (their) confused, 
unproductive and defective minds, and (their) misguided opinions. 
Nothing accrued to them but remoteness from him. Allāh assail them! 
How they are perverted! (at-Tawbah, 9:30). Surely, they are looking for a 
difficulty. They have uttered an untruth, and have gone 
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astray into far error; they have put themselves into confusion, because 
they have knowingly abandoned the Imām. And Shaytān decked out fair 
to them their works, and barred them from the way, though they saw 
clearly (al-‘Ankabūt, 29:38). 

‘‘ ‘They have turned their backs on the choice of Allāh, the choice of 
the Messenger of Allāh (p.b.u.h.a.h.p.) and his Ahlu ’l-bayt, (and turned) 
to their own choice. And the Qur’ān has called them: Thy Lord creates 
whatsoever He will and He chooses; they have not the choice. Glory be 
to Allāh! High be He above that they associate (al-Qasas , 28:68). And He 
to Whom belong Might and Majesty has said: It is not for any believer, 
man or woman, when Allāh and His Messenger have decreed a matter, to 
have the choice in the affair (al-Ahzāb, 33:36). And He has said: What 
ails you then, how you judge? Or have you a Book wherein you study? 
Surely therein you shall have whatever you choose! Or have you oaths 
from Us, reaching to the Day of Resurrection? Surely you shall have 
whatever you judge! Ask them, which of them will guarantee that! Or do 
they have associates? Then let them bring their associates, if they speak 
truly (al-Qalam, 
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68:36 — 41). And He to Whom belong Might and Majesty has said: 
What, do they not ponder the Qur’ān? Or is it that there are locks upon 
their hearts? (Muhammad, 47:24), or has Allāh set a seal upon their 
hearts, so they understand not (see at-Tawbah, 9:87, al-Munāfiqūn, 63:3. 
A seal has been set upon their hearts,...), or they say: ‘‘We hear,’’ and 
they hear not. Surely the worst of beasts in Allāh’s sight are those that 
are deaf and dumb and do not understand. If Allāh had known of any 
good in them He would have made them hear, and if He had made them 
hear, they would have turned away, swerving aside (al-Anfāl, 8:21 — 
23), or they said, We have heard and we disobey (al-Baqarah, 2:93). But 
that is the bounty of Allāh; He gives it to whom He will, and Allāh is of 
bounty abounding (al-Hadīd, 57:21; al-Jumu‘ah, 62:4). How can they 
have (the right) to choose of an Imām? Since the Imām is a man of 
knowledge, he is not ignorant (of anything), a shepherd who does not 
shirk (his duty), a mine of sanctity and purity, of piety and renunciation, 
of knowledge and worship. He is the one specifically mentioned in the 
supplication of the Messenger (p.b.u.h.a.h.p.), and he is of the seed 
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of the purified one, the chaste (al-Batūl, Fātimah — p.b.u.h.). Aspersion 
cannot be cast on him in relation to his parentage, no-one can approach 
him in honourability (or nobility: hasab). He is in the noble house of the 
Quraysh, at the summit of (Banū) Hāshim, of the offspring of the 
Messenger (p.b.u.h.a.h.p.) and the one accepted by Allāh, to Whom 
belong Might and Majesty. He is the nobility of the noblest men, and the 
true branch of ‘Abd Manāf (the father of Hashim and Umayyah); the one 
whose knowledge forever grows and whose patience is perfect, who is 
completely acquainted with the Imāmate, entirely knowledgeable in 
statesmanship. Obedience to him is obligatory, the one who establishes 
the affair of Allāh, to Whom belong Might and Majesty. He is the sincere 
adviser to the slaves of Allāh, the protector of the religion of Allāh. 

‘‘ ‘Truly, Allāh accomodates the prophets and. the Imāms, may Allāh 
bless them, (to the right path). He gives them of His stored knowledge 
and wisdom, which He does not give to anyone else. Thus their 
knowledge is far above the knowledge of the people of their time, as He, 
the Sublime, says: He who guides to the truth, is he worthier to be 
followed, or he who guides not unless he is guided? What then ails you, 
how you judge? (Yūnus, 10:35), and as He, the Blessed, the 
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Sublime, says: and whoso is given the wisdom, has been given much 
good (al-Baqarah, 2:269). Also what he says about Tālūt (Saul): Verily, 
Allāh has chosen him over you, and has increased him broadly in 
knowledge and body. Allāh gives the kingship to whom He will. And 
Allāh is All-embracing, All-knowing (al-Baqarah, 2:247). And He said to 
His Prophet (p.b.u.h.a.h.p.): Allāh has sent down on thee the Book and 
the Wisdom, and He has taught thee that thou knowest not: Allāh’s 
bounty to thee is very great (an-Nisā’, 4:113). And He says about the 
Imāms from the Ahlu ’l-bayt of His Prophet, his progeny and his seed, 
may Allāh bless them: Or are they jealous of the people for the bounty 
that Allāh has given them? Yet We gave the progeny of Ibrāhīm the Book 
and the Wisdom, and We gave them a mighty kingdom. And some of them 
(i.e., those that were jealous) there are that believe, and some of them 
that bar from it; Gehenna suffices for a Blaze! (an-Nisā’, 4:54 — 55). 

‘‘ ‘Verily, when Allāh, to Whom belong Might and Majesty, selects a 
slave for the affairs of His slaves, He expands his breast for it; He en- 
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trusts to his heart the fountains of wisdom, and profoundly inspires him with 
knowledge. So, after this, he does not stammer in answers, and he does not 
deviate from the truth in them. Thus, he is infallible (ma‘sūm), supported (by 
Allāh); he is accomodated (to the right path, his steps being) firmly guided; 
he will be safe from errors, slips and stumblings. Allāh distinguishes him by 
this, because he is His Proof over his slaves, and His witness over His 
creatures — that is the bounty of Allāh, He gives it to whom He will, and 
Allāh is of bounty abounding (al-Hadīd, 57:21; al-Jumu‘ah, 62:4). 

‘‘ ‘So, do they have the power to do the like of this, so that they can 
choose him? Or can the one that they choose have this attribution so that 
they may prefer him? By the House of Allāh, they have transgressed against 
the truth, they have rejected the Book of Allāh behind their backs as though 
they did not know, and in the Book of Allāh there is guidance and cure. So 
they have rejected it, and they have followed their own desires. Therefore, 
Allāh has found fault with them, detested them and caste them down, as He, 
to Whom belong Majesty and Sublimeness, has said: And who is further 
astray them he who follows his own caprice without guidance from Allāh? 
Surely Allāh guides not the people of the evil-doers (al-Qasas, 28:50). And   
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He has said: Ill chance shall befall them; He will send their works astray 
(Muhammad, 47:8). And He has said: ... Verily, hateful is that in the sight 
of Allāh and the believers; so Allāh sets a seal on every heart proud, 
arrogant (al-Mu’min, 40:35). And may Allāh bless the Prophet, 
Muhammad and his progeny, and bestow peace upon them with much 
bestowing.’ ’’ 

524 — 2. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) al-Hasan ibn Mahbūb (—) Ishāq ibn Ghālib that Abū ‘Abdillāh 
(p.b.u.h.), while describing the situation of the Imāms (p.b.u.t.) and their 
attributes during one of his sermons said: 

‘‘Verily, Allāh to Whom belong Might and Majesty, has unveiled His 
religion through the Imāms of right guidance of the Ahlu ’l-bayt of our 
Prophet (p.b.u.h.a.h.p.), and has made clear through them the direction of 
His path. He has opened through them the innermost part of the springs 
of His knowledge. Thus, whoever among the community of Muhammad 
(p.b.u.h.a.h.p.) has recognized the rights of his Imām which are 
obligatory has found the taste of the sweetness of his faith and has known 
the superiority of the goodliness of his Islam, since Allāh, the Blessed, 
the Sublime, has set up the Imām as a sign for His 
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creatures and has made him a Proof for those who receive his provisions 
and those of his time. Allāh has crowned him with dignity and has 
enveloped him with the Light of His Might. He makes a rope to stretch 
up to heaven, whose provisions are not cut off from him. Nothing can be 
obtained from what is with Allāh except by means of him, nor does Allāh 
accept the good deeds of His creatures except through their recognition 
of him. Thus, he knows (with certainty) what reaches him of the 
ambiguities of darkness, the obscurities of the paths and the 
complications of disturbances. Allāh, the Blessed, the Sublime, has not 
ceased to select them for His creatures from the sons of al-Husayn 
(p.b.u.h.) after each Imām. He prefers them for this and chooses them, He 
approves them for His creatures and is well pleased with them. Whenever 
one Imām from them passes away, He sets up an Imām after him for His 
creatures, as an evident sign, a brilliant light, a custodian leader (Imām) 
and a knowledgeable Proof. They are Imāms from Allāh, who guide to 
the truth and by it act with justice (al-A‘rāf, 7:159,181). They are the 
Proofs of Allāh, the callers to him and His shepherds for His creatures 
through whose guidance the people practise the religion. 
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Places of habitation are lit up by their light, what they (people) have from 
old is revived through their blessing (increase, barakah). Allāh has made 
them life for the created beings, lamps for the darkness, keys for speech 
and pillars for Islam. Allāh’s determining for them occurred in this way 
with certainty. 

‘‘Thus, the Imam is the one who is selected and approved; the guide, 
the one entrusted (by Him); the upholder, the one in whom there is hope. 
Allāh has preferred him in this way and has formed him in His sight, in 
the (world of) scattering when He scattered him, and in the (world of) 
fashioned things when He fashioned him. He was a z ill (according to al-
‘Allāmah al-Majlisī, a spirit. [Mir’ātu ’l-‘uqūl, vol. 2, p.403]) before the 
creation of any living thing, on the right side of His throne, being gifted 
with wisdom because of the hidden knowledge which was with Him. 
Allāh has selected him. (through) His knowledge, and has chosen him for 
His purity. The Imām is what remains of Adam, the best of the seed of 
Nūh, the preferred one from the progeny of Ibrāhīm, the descendant of 
Ismā’īl and the elite of the relatives of Muhammad (p.b.u.h.a.h.p.). He 
does not cease to be watched over in the sight of Allāh; He protects him 
and guards him 
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with his covering, being kept far from the nets of Iblīs and his hordes; the 
gathering darkness and the blowings (effects, see Qur’ān, 113:4). of every 
evil-doer is repelled from him. The things which bring evil are averted 
from him, and he is free from any physical defect. He is veiled from 
misfortunes, immune from slips and well-protected from all indecencies, 
well-known for forbearance and virtue from his youth. He is qualified by 
modesty, knowledge and excellence in his last days. The affairs of his 
father have been passed to him. He remains silent during the life-time of 
his father, then when the extent of his father’s life comes to an end, the 
decree of Allāh concerning him (his father) becomes fulfilled by His Will; 
the Will of Allāh comes to him by His Love, and the extent of his father’s 
life reaches its end, then he passes away, and the Command of Allāh 
reaches him after him (his father), and He entrusts His religion to him, 
and appoints him the Proof over His creatures and His custodian over His 
inhabited lands, and confirms him with His Spirit, and gives him His 
knowledge, and makes him to know His decisive speech, and commits 
His Secret to him, and appoints him to His great affairs, and makes him 
to know the excellence of the expression of His knowledge, and 
establishes him as a sign for His creatures, and appoints him as the Proof 
over the people of his time, the Light for the people of His religion, and 
the custodian over His creatures. 
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‘‘Allāh approves him as an Imām for them, commits His secrets to 

him, makes him the safeguard for His knowledge, confines His Wisdom 
to him, makes him a shepherd for His religion, appoints him to His great 
affairs, and brings to life through him the tracks of His way, His 
ordinances, and His restrictions. When the ignorant are confused and the 
disputers (in matters of religion) confuse, he sets up in justice the brilliant 
light and the beneficial healing through the clear truth and a lucid 
explanation of everything which requires it by the trodden path along 
which his truthful fathers (p.b.u.t.) passed. There is no-one who ignores 
the right of this man of knowledge except a wicked person, no-one denies 
him but the misled and the misleader (ghawiyy), and no-one bars from 
him except the insolent towards Allāh, to Whom belong Majesty and 
Supremacy.’’ 

 
* * * * * 
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CHAPTER 16 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM, ARE THOSE WHO POSSESS THE AUTHORITY 
(WALĪ AL-AMR), THE PEOPLE WHO ARE ENVIED 
(AL-MAHSŪDŪN) WHOM ALLĀH, TO WHOM BELONG MIGHT 

AND MAJESTY, HAS MENTIONED 
 

525 — 1. al-Husayn ibn Muhammad ibn ‘Āmir al-Ash‘arī that 
Mu‘allā ibn Muhammad said: 

‘‘al-Hasan ibn ‘Alī al-Washshā’ narrated to me (—) Ahmad ibn 
‘Ā’idh (—) Ibn Udhaynah that Burayd al-‘Ijlī said: ‘I asked Abū Ja‘far 
(p.b.u.h.) regarding the words of Allāh, to Whom belong Might and 
Majesty: Obey Allāh and obey the Messenger and those in authority 
among you (an-Nisā’, 4:59). His reply was: ‘‘Hast thou not regarded 
those who were given a share of the Book, believing in ‘jibt’ (that in 

www.wofis.com - info@wofis.com



 
* * * * * * * 

 
which no good exists, and if it produces an effect it will be an evil one) 
and ‘tāghūt’ (one who exceeds in corruption and disbelief and produces 
that effect in others) and saying to those who do not believe: ‘These are 
more rightly guided on the way than the believers.’ They say to the 
misguided leaders (a’immat ad-dalālah) and those who call to the Fire: 
‘These are more rightly guided on the way than the progeny of 
Muhammad.’ Those are they whom Allāh has cursed; he whom Allāh has 
cursed, thou wilt not find for him any helper. Or have they a share in the 
Kingdom? He means the Imāmate and the Caliphate — If that is so, they 
do not give the people a single date-spot (naqīr — i.e., they give them 
nothing). We are ‘the people’ whom Allāh means, and naqīr is the spot 
which is in the middle of (the slit in) the date-stone. Or are they envious 
of the people for the bounty which Allāh has given them? We are the 
people who are envied for what Allāh has given us of the Imāmate to the 
exclusion of all (other) creatures. Yet We gave the progeny of Ibrāhīm the 
Book and the Wisdom, and We gave them a mighty kingdom. He (Allāh) 
says (means): We appointed from them the Messengers, the Prophets and 
the Imāms. So how do they accept it in the progeny of Ibrāhīm (p.b.u.h.), 
but deny it (i.e., the Kingdom, which here means the Imāmate) in the 
progeny of Muhammad (p.b.u.h.a.h.p.). And some of them there are that 
believe, and some of 
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them that bar from it; Gehennam suffices for a Blaze! Surely those who 
disbelieve in Our signs — We shall certainly roast them at a Fire; as 
often as their skins are wholly burned, We shall give them in exchange 
other skins, that they may taste the chastisement. Surely Allāh is All-
mighty, All-wise (an-Nisā’, 4:51—56).’’ ’ ’’ 

526 — 2. A group of our associates (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) Muhammad ibn al-Fudayl that Abu ’l-Hassan 
(p.b.u.h.) said, concerning the words of Allāh, the Blessed, the Sublime: 
Or are they envious of the people for the bounty that Allāh has given 
them? (an-Nisā’, 4:54): 

‘‘We are the envied ones.’’ 
527 — 3. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 

al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) 
Muhammad al-Ahwal that Humrān ibn A‘yan said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.) ‘(What about) the words of Allāh, 
to Whom belong Might and Majesty: Yet We gave the progeny of 
Ibrāhīm the Book?’ He said: ‘(It is) the prophethood.’ I said: 

 
  

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 
‘(What about) and the Wisdom?’ He said: ‘(It is) understanding and 
(good) judgement.’ I said: ‘(What about) and We gave them a mighty 
kingdom (an-Nisā’, 4:54)?’ He said: ‘(It is) obedience.’ ’’ 

528 — 4. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) Hammād ibn ‘Uthmān that Abu ’s -Sabbāh said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Or are they envious of the people for the 
bounty that Allāh has given them (an-Nisā’, 4:54). He said: ‘O Abu ’s -
Sabbāh! By Allāh, we are the people who are envied.’ ’’ 

529 — 5. ‘Alī ibn Ibrāhīm (—) his father (—) Muhammad ibn Abī 
‘Umayr (—) ‘Umar ibn Udhaynah (—) Burayd al-‘Ijlī that Abū Ja‘far 
(p.b.u.h.) said, concerning the words of Allāh, the Blessed, the Sublime: 
Yet We gave the progeny of Ibrāhīm the Book and the Wisdom, and We 
gave them a mighty kingdom (an-Nisā’, 4:54): 

‘‘Allāh has appointed the Messengers, the Prophets and the Imāms 
from them. How do they accept it in the progeny of Ibrāhīm (p.b.u.h.) 
and reject it in the progeny of Muhammad (p.b.u.h.a.h.p.)?’’ He said: 
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‘‘I said: ‘(What about) and We gave them a mighty kingdom?’ He said: 
‘The mighty kingdom is that He appointed the Imāms among them. 
Whoever obeys them obeys Allāh; and whoever disobeys them, disobeys 
Allāh. And that is the mighty kingdom.’ ’’ 

 
CHAPTER 17 

 
CONCERNING THE FACT THAT THE IMĀMS, PEACE BE 
UPON THEM, ARE THE WAYMARKS (‘ALĀMĀT) WHICH 
ALLĀH, TO WHOM BELONG MIGHT AND MAJESTY, HAS 

MENTIONED IN HIS BOOK 
 

530 — 1. al-Husayn ibn Muhammad al-Ash‘arī (—) Mu‘allā ibn 
Muhammad that Abū Dāwūd al-Mustariqq said: 

‘‘Dāwūd al-Jass ās narrated to us saying: ‘I heard Abū ‘Abdillāh 
(p.b.u.h.) say: ‘‘And waymarks; and by the star they are guided (an-Nahl, 
16:16).’’ He said: ‘‘The star is the Messenger of Allāh (p.b.u.h.a.h.p.) 
and the waymarks are the Imāms (p.b.u.t.).’’ ’ ’’ 
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531 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ that Asbāt ibn Sālim said: 

‘‘al-Haytham asked Abū ‘Abdillāh (p.b.u.h.), while I was in his 
presence, about the words of Allāh, to Whom belong Might and Majesty: 
And waymarks; and by the star they are guided (an-Nahl, 16:16). He 
said; ‘The Messenger of Allāh (p.b.u.h.a.h.p.) is the star, and the 
waymarks are the Imāms (p.b.u.t.).’ ’’ 

532 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
that al-Washshā’ said: 

‘‘I asked ar-Ridā (p.b.u.h.) concerning the words of Allāh, the 
Sublime: And waymarks; and by the star they are guided (an-Nahl, 
16:16). He said: ‘We are the waymarks, and the star is the Messenger of 
Allāh (p.b.u.h.a.h.p.).’ ’’ 

 
* * * * * 
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CHAPTER 18 
 

CONCERNING THE FACT THAT THE SIGNS WHICH 
ALLĀH, TO WHOM BELONG MIGHT AND MAJESTY, 
HAS MENTIONED IN HIS BOOK ARE THE IMĀMS, 

PEACE BE UPON THEM 
 

533 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Ahmad ibn Muhammad ibn ‘Abdillāh (—) Ahmad ibn Hilāl (—) 
Umayyah ibn ‘Alī that Dāwūd ar-Raqqī said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, the 
Blessed, the Sublime: But neither signs nor warnings avail a people who 
do not believe (Yūnus, 10:101). He said: ‘The signs are the Imāms and 
the warnings are the prophets (p.b.u.t.).’ ’’ 

534 — 2. Ahmad ibn Mihrān (—) ‘Abd al-‘Azīm ibn ‘Abdillāh al- 
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Hasanī (—) Mūsā ibn Muhammad al-‘Ijlī (—) Yūnus ibn Ya‘qūb 
(rafa‘ahu) that Abū Ja‘far (p.b.u.h.) said, concerning the words of Allāh, 
to Whom belong Might and Majesty: They cried lies to Our signs, all of 
them (al-Qamar, 54:42): 

‘‘He (Allāh) means the successors (al-awsiyā’), all of them.’’ 
535 — 3. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 

Muhammad ibn Abī ‘Umayr or other than him (—) Muhammad ibn al-
Fudayl that Abū Hamzah said: 

‘‘I said to Abū Ja‘far (p.b.u.h.): ‘May I be made your ransom! The 
Shī‘ahs ask you about the interpretation of the verse: Of what do they 
question one another? Of the mighty tiding (an-Naba’, 78:142).’ He said: 
‘It is up to me whether I want to inform them, or whether I want not to 
inform them.’ Then he said: ‘But I will inform you of its interpretation.’ I 
said: ‘Of what do they question one another?’ ’’ He said: ‘‘He said: ‘It 
(the verse) concerns Amīr al-mu’minīn, may Allāh’s blessing be upon 
him. Amīr al-mu’minīn, may Allāh’s blessing be upon him, used to say: 
‘‘There is no sign of Allāh, to Whom belong Might and Majesty, which 
is greater than I, and there is no tiding from Allāh which is more mighty 
than I.’’ ’ ’’ 
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CHAPTER 19 

 
CONCERNING THE FACT THAT BEING WITH THE IMĀMS, ON 
WHOM BE PEACE, HAS BEEN MADE AN OBLIGATION BY ALLĀH, 
TO WHOM BELONG MIGHT AND MAJESTY, AND HIS MESSENGER, 

MAY ALLĀH BLESS HIM AND HIS PROGENY 
 
536 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 

(—) al-Washshā’ (—) Ahmad ibn ‘Ā’idh (—) Ibn Udhaynah that Burayd 
ibn Mu‘āwiyah al-‘Ijlī said: 

‘‘I asked Abū J‘afar (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Fear Allāh, and be with the truthful ones (at-
Tawbah, 9:119). He said: ‘He means us.’ ’’ 

537 — 2. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad that 
Ibn Abī Nas r said: 
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‘‘I asked Abu ’l-Hasan ar-Ridā (p.b.u.h.) about the words of Allāh, to 
Whom belong Might and Majesty: O you who believe! Fear Allāh, and 
be with the truthful ones (at-Tawbah, 9:119). He said: ‘The truthful ones 
are the Imāms who are righteous in their obedience (to Allāh).’ ’’ (This 
refers to an-Nisā’, 4:69: Whoever obeys Allāh and the Messenger — they 
are with those whom Allāh has blessed, Prophets, just men, martyrs, the 
righteous; good companions they!) 

538 — 3. Ahmad ibn Muhammad and Muhammad ibn Yahyā (—) 
Muhammad ibn al-Husayn (—) Muhammad ibn ‘Abd al-Hamīd (—) 
Mansur ibn Yūnus (—) Sa‘d ibn Tarīf that Abū Ja‘far (p.b.u.h.) said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘Whoever desires to 
live a life which is like the life of the prophets, to die a death which is 
like the death of the martyrs, and to dwell in the Gardens which the Most 
Merciful has planted (this means they were created out of Allāh’s great 
affection for those whom He placed in these Gardens), must take ‘Alī as 
his master and must take as his sincere friend the one who takes him 
(‘Alī) as his master, and must emulate the Imāms after him, since they 
are my descendants who have been created from my clay. Allāh, endow 
them with my understanding and my knowledge, and woe be upon their 
opponents among my community; O Allāh!Do not allow my intercession 
to reach them (i.e., their opponents).’ ’’ 
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539 — 4. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) an-
Nadr ibn Shu‘ayb (—) Muhammad ibn al-Fudayl that Abū Hamzah ath-
Thumālī said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘The Messenger of Allāh 
(p.b.u.h.a.h.p.) said: ‘‘Verily, Allāh, the Blessed, the Sublime says: ‘My Proof 
against the wicked ones of your community has been made complete against 
the one who had abandoned the mastership of ‘Alī and has taken his (‘Alī’s) 
enemies as his master, and who denies his eminence and the eminence of the 
successors after him. Since your eminence is their eminence, obedience to you 
is obedience to them, your rights are their rights and disobedience to you is 
disobedience to them. They are the Imāms of right guidance after you. Your 
spirit has flowed to them, and it is your spirit which has flowed into you from 
your Lord. They are your descendants (made) from your clay and (they are) 
your flesh and your blood. Verily, Allāh, to Whom belong Might and Majesty 
has continued in them (His) wont with you and (His) wont with the prophets 
before you. They are My treasurers over My knowledge after you. It is a fact 
for Me, since, truly, I have selected them, chosen them, made them sincere (to 
Me) and approved them. He who loves them, takes them as his master and 
submits to their excellence, is saved.’ Verily, Jibrīl came to me with their 
names, and with the names of their fathers and those who love them and those 
who have submitted to their excellence.’’ ’ ’’ 
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540 — 5. A group of our associates (—) Ahmad ibn Muhammad ibn 
‘Īsā (—) al-Husayn ibn Sa‘īd (—) Fadālah ibn Ayyūb (—) Abu ’l-
Maghrā (—) Muhammad ibn Sālim that Abān ibn Taghlib said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘The Messenger of Allāh 
(p.b.u.h.a.h.p.) said: ‘‘Whoever desires to live my life and to die my 
death and to enter the Gardens of ‘Adn (Eden), which Allāh, my Lord, 
has planted with His hands 1, must take ‘Alī ibn Abī Tālib (p.b.u.h.) as 
his master, must take as his sincere friend the one who takes him (‘Alī) as 
his master, must take as his enemy the one who is his (‘Alī’s) enemy, and 
must submit to the successors after him, since they are my descendants 
from my flesh and my blood; Allāh has bestowed on them my 
understanding and my knowledge. To Allāh I make complaint against 
(the deeds of those of) my community who deny their excellence and 
who sever what joins them to me. I swear by Allāh, they will kill my son 
(i.e., al-Imām al-Husayn). May Allāh not allow my intercession to reach 
them.’’ ’ ’’ 

1  The meaning of ‘hands’ here, is according to the sense of the expression 
‘‘(He) planted’’ which occurred previously in hadīth 538. As we pointed 
out there, these expressions which emphasize the personal action of Allāh 
are intended to show the great affection He thus shows for those for whom 
He has done this thing, or the great importance which He attaches to the 
particular act. The expressions ‘‘His hands’’, ‘‘by His hands’’ etc., which 
occur frequently in the Qur’ān and hadīth, are all intended to convey the 
same sense. 
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541 — 6. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) Mūsā 
ibn Sa‘dān (—) ‘Abdullāh ibn al-Qāsim (—) ‘Abd al-Qahhār (—) Jābir al-Ju‘fī 
that Abū Ja‘far (p.b.u.h.) said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘Whoever desires to live my 
life, to die my death, to enter the Paradise my Lord has promised to me, and to 
grasp the stick (i.e., to reach, and remain firmly in, the place from which the 
special Mercy of Allāh on His chosen ones flows), which my Lord has planted 
with His hands, must take ‘Alī ibn Abī Tālib (p.b.u.h.), and his successors after 
him, as a master, because they will never cause you to enter the gates of 
misguidance, nor will they put you out at the gates of right guidance. Never teach 
them, since they are more knowledgeable than you. I have asked my Lord not to 
separate them from the Book even until they come to me at the Pool (hawd) 1, 
like this’ — he brought together his two ( first) fingers — ‘Its width extends from 
San‘ā’ (in Yemen) to Aylah (the modern Elat), and at it are cups of silver and 
gold as numerous as the stars.’ ’’ 

1  The Pool (hawd )) is the place from which the Holy Prophet will give the 
righteous to drink on the Day of Resurrection. The dimensions are beyond 
reckoning, and to indicate this the Holy Prophet has compared its width to 
the northerly and southerly extent of the trading caravans of the pre-Islamic 
Arabs of Mecca, thus to the extent of their known world. Likewise, the cups 
from which righteous will drink there are so numerous that their number has 
been likened to the number of the stars. 
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542 — 7. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Fadālah ibn Ayyūb (—) al-Hasan ibn 
Ziyād that Fudayl ibn Yasār said: 

‘‘Abū Ja‘far (p.b.u.h.) said: (‘The Messenger of Allāh — 
p.b.u.h.a.h.p. — said:) 1 ‘‘Deliverance, comfort, victory, help, success, 
blessing, honour, forgiveness, relief, ease, glad tidings, good pleasure, 
nearness, triumph, empowerment, hope and love from Allāh, to Whom 
belong Might and Majesty, are for the one who takes ‘Alī as his master, 
follows him, repels his enemy, submits to his eminence and (that of) the 
successors after him. It is a duty for me to include them in my 
intercession, and it is due from my Lord, the Blessed, the Sublime, to 
accept me concerning them. Thus, they are followers of me, and whoever 
follows me, he is surely from me.’’ ’ ’’ 

1  In Mir’ātu ’l-‘uqūl (vol.2, p.425) al-‘Allāmah al-Majlisī has pointed out that 
this phrase has been omitted, and that the reason for this becomes evident at 
the end of the hadīth. 
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CHAPTER 20 

 
CONCERNING THE FACT THAT THE PEOPLE OF  
REMEMBRANCE WHOM ALLĀH COMMANDS THE CREATURES TO 

QUESTION ARE THE IMĀMS, PEACE BE UPON THEM 
 

543 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) al-Washshā’ (—) ‘Abdullāh ibn ‘Ajlān that Abū Ja‘far (p.b.u.h.) said 
concerning the words of Allāh, to Whom belong Might and Majesty: So 
question the People (ahl) of Remembrance, if you do not know (an-Nahl, 
16:43 and al-Anbiyā’, 21:7). 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘I am the 
Remembrance, and the Imāms are the People of Remembrance.’ ’’ 

And (concerning) the words of Him, to Whom belong Might and 
Majesty: Surely it is a Remembrance for thee and for thy People; and 
assuredly you will be questioned (az-Zukhruf, 43:44). Abū Ja‘far 
(p.b.u.h.) said: ‘‘We are his people and we are the ones who will be 
questioned.’’ 
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544 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Uramah (—) ‘Alī ibn Hassān that his uncle ‘Abd ar-
Rahmān ibn Kathīr said: 

‘‘I said to Abū ‘Abdillāh (p.b.u.h.): ‘(What about) So question the 
People of Remembrance, if you do not know?’ He said: ‘The 
Remembrance is Muhammad (p.b.u.h.a.h.p.), and we are his People who 
must be questioned.’ ’’ He said: ‘‘I said: ‘(What about) His words: Surely 
it is a Remembrance for thee and for thy People; and assuredly you will 
be questioned?’ He said: ‘Us He means; and we are the People of 
Remembrance, and we are the ones who will be questioned.’ ’’ 

545 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
that al-Washshā’ said: 

‘‘I asked ar-Ridā (p.b.u.h.) and said to him: ‘May I be made your 
ransom! (What about) So question the People of Remembrance, if you do 
not know?’ He said: ‘We are the People of Remembrance, and we are the 
ones who must be questioned.’ I said: ‘So you are the ones who must be 
questioned, and we are the ones who must question?’ He said: ‘Yes.’ I 
said: ‘Is it our duty to question you?’ He said: ‘Yes.’ I said: ‘Is it your 
duty to answer us?’ He said: ‘No. This is up to us; 
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if we wish, we shall do (it), and if we wish, we may not do (it). But have 
you not heard the words of Allāh, the Blessed, the Sublime: This is Our 
gift, bestow or withhold without reckoning (Sād, 38:39).’ ’’ 

546 — 4. A group of our associates (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) ‘Āsim ibn Humayd 
(—) Abū Bas īr that Abū ‘Abdillāh (p.b.u.h.) said, concerning the words 
of Allāh, to Whom belong Might and Majesty: Surely it is a 
Remembrance for thee and for thy People; and assuredly you will be 
questioned : 1 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) is the Remembrance, and 
his Household (Ahlu ’l-bayt — p.b.u.t.) are the ones who will be 
questioned; and they are the People of Remembrance.’’ 

1  al-‘Allāmah al-Majlisī remarks about this h adīth that there has perhaps been 
an omission or a change of one verse for another, either by the narrators or 
by the copyists (Mir’ātu’l-‘uqūl,vol.2, p.429). The reason for this is that the 
text of the hadīth does not accord with the verse quoted, for: Surely it is a 
Remembrance for thee ... refers back to the Holy Prophet, and he cannot be 
a Remembrance for himself. This hadīth accords rather with the verse 
quoted in the previous hadīth (545 — 3) So question the People of 
Remembrance ... Either the commentary of the verse: Surely it is a 
Remembrance ... together with the verse: So question the People of 
Remembrance ... have been omitted in this h adīth (546 — 4), or else the 
verse has been quoted out of place. 
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547 — 5. Ah mad ibn Muh ammad (—) al-H usayn ibn Sa‘īd (—) 
H ammād (—) Rib‘i (—) Fud ayl that Abū ‘Abdillāh (p.b.u.h.) said, 
concerning the words of Allāh, the Blessed, the Sublime: Surely it is a 
Remembrance for thee and for thy People; and assuredly you will be 
questioned: ‘‘The Remembrance is the Qur’ān, and we are its People, 
and we are the ones who will be questioned (about it).’’ 

548 — 6. Muh ammad ibn Yah yā (—) Muh ammad ibn al-H usayn 
(—) Muh ammad ibn Ismā‘īl (—) Mans ūr ibn Yūnus that Abū Bakr al- 
H ad ramī said: 

‘‘I was in the presence of Abū Ja‘far (p.b.u.h.) when al-Ward the 
brother of al-Kumayt (ibn Zayd al-Asadī [60/680—120/744], a famous 
Shī‘ah poet) came in to him and said: ‘May Allāh make me your 
ransom! I chose seventy questions for you, but of these not a single 
question comes to my mind.’ He said: ‘Not even one, O al-Ward?’ He 
said: ‘Yes, one of them has just come to my mind.’ He said: ‘What is 
i t?’  He said: ‘The words of Allāh, the Blessed, the Sublime: So 
question the People of Rembrance, if you do not know. Who are they?’ 
He said: ‘Us,’ ’’ He said: ‘‘I said: ‘Must we question you?’ He said: 
‘Yes.’ I said: ‘Do you have to answer us?’ He said: ‘That is up to us.’ ’’ 
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549 — 7. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) 
Safwān ibn Yahyā (—) al-‘Alā’ ibn Razīn said that Muhammad ibn 
Muslim said to Abū Ja‘far (p.b.u.h.): 

‘‘Those who are around us (in our city) are of the opinion that the 
words of Allāh, to Whom belong Might and Majesty: So question the 
People of Remembrance, if you do not know, that these are the Jews and 
the Christians.’’ He (the Imām) said: ‘‘In this way they call you to their 
religion.’’ He (Muhammad ibn Muslim) said: ‘‘He said, with his hand 
(pointing) to his chest: ‘We are the People of Remembrance, and we are 
the ones who must be questioned.’ ’’ 

550 — 8. A group of our associates (—) Ahmad ibn Muhammad that 
al-Washshā’ said: 

‘‘I heard Abu ’l-Hasan ar-Ridā (p.b.u.h.) say: ‘ ‘Alī ibn al-Husayn 
(p.b.u.h.) said: ‘‘There is an obligation on the Imāms which is not on 
their Shī‘ahs; and there is (an obligation) on our Shī‘ahs which is not on 
us. Allāh, to Whom belong Might and Majesty, has commanded them to 
ask us. He said: So question the People of Remembrance, if you do not 
know. So He has commanded them to question us, but not us to answer 
them; if we wish we shall answer, and if we wish we shall refrain (from 
answering).’’ ’ ’’ 
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551 — 9. Ahmad ibn Muhammad that Ahmad ibn Muhammad ibn 

Abī Nas r said: 
‘‘I wrote a letter to al-Ridā (p.b.u.h.), and in a part of what I wrote 

was: ‘Allāh, to Whom belong Might and Majesty, has said: So question 
the People of Remembrance, if you do not know; and Allāh, to Whom 
belong Might and Majesty, has said: It is not the case that the believers 
go forth (for jihād) all together; so why do not a party of every section of 
them go forth to become learned in religion, and to warn their people 
when they return to them, that haply they may beware? (at-Tawbah, 
9:122). So it is an obligation on them to question, but it is not an 
obligation on you to answer. (Am I right?)’ He said (wrote): ‘Allāh, the 
Blessed, the Sublime, has said: Then if you do not respond to thee, know 
that they are only following their caprice; and who is further astray than 
he who follows his caprice (al-Qasas , 28:50).’ ’’1 

1  The most obvious meaning of the Imām’s answer is that just as in the time 
of the Prophet there were people who were motivated by their desires and 
caprices, so in the time of the Imāms these people also exist, and that it is 
not incumbent upon the Imāms to answer those whose questioning is 
motivated by these unworthy promptings. The duty of the Imāms is to 
answer those who sincerely seek right guidance, and the Imāms have the 
power of knowing who is asking sincerely. The answer was given in this 
rather elliptical form, so that if the letter of reply had fallen into the hands 
of persons who wanted to take advantage of it, they could not do so. 
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CHAPTER 21 
 

CONCERNING THE FACT THAT THOSE TO WHOM ALLĀH 
HAS ATTRIBUTED KNOWLEDGE IN HIS BOOK ARE THE 

IMĀMS, PEACE BE UPON THEM 
 

552 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) ‘Abdullāh ibn al-
Mughīrah (—) ‘Abd al-Mu’min ibn al-Qāsim al-Ansārī (—) Sa‘d (—) 
Jābir that Abū Ja‘far (p.b.u.h.) said, concerning the words of Allāh, to 
Whom belong Might and Majesty: ‘Are they equal — those who know 
and those who know not?’ Only men possessed of minds remember (az-
Zumar, 39:9): 

‘‘Only we are those who know, and those who know not are our 
enemies; and our Shī‘ahs (followers) are those possessed of minds.’’ 

553 — 2. A group of our associates (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Jābir that Abū 
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* * * * * * * 
 
Ja‘far (p.b.u.h.) said, concerning the words of Allāh, to Whom belong 
Might and Majesty: ‘Are they equal — those who know and those who 
know not?’ Only men possessed of minds remember (az-Zumar, 39:9): 

‘‘We are those who know, and our enemies are those who do not 
know, and our Shī‘ahs are those possessed of minds.’’ 

 
 
 

CHAPTER 22 
 

CONCERNING THE FACT THAT THOSE WHO 
ARE FIRMLY ROOTED IN KNOWLEDGE ARE 

THE IMĀMS, PEACE BE UPON THEM 
 

554 — 1. A group of associates (—) Ahmad ibn Muhammad (—) al-
Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Ayyūb ibn Hurr and 
‘Imrān ibn ‘Alī (—) Abū Bas īr that Abū ‘Abdillāh (p.b.u.h.) said: 
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‘‘We are the ones who are firmly rooted in knowledge, and we know the 
true hermeneutics (ta’wīl: lit. referring a thing back to its origin) of it.’’ 1 

555 — 2. ‘Alī ibn Muhammad (—) ‘Abdullāh ibn ‘Alī (—) Ibrāhīm 
ibn Ishāq (—) ‘Abdullāh ibn Hammād (—) Burayd ibn Mu‘āwiyah that 
one of the two (p.b.u.t.) (said), concerning the words of Allāh, to Whom 
belong Might and Majesty: And none know its true hermeneutic 
interpretation, save only Allāh and those firmly rooted in knowledge: 

‘‘So the Messenger of Allāh (p.b.u.h.a.h.p.) is the most excellent of 
those firmly rooted in knowledge. Allāh, to Whom belong Might and 
Majesty, has taught him all that He has brought down to him of the 
revelation and (its) hermeneutics (ta’wīl). And Allāh did not bring down 
to him anything whose hermeneutic interpretation He has not taught him. 
And his successors after him know all of it (i.e. the ta’wīl). 

1  This h adīth refers to Āl ‘Imrān 3:7; It is He Who sent down upon thee the 
Book, wherein are verses made secure (muh kamāt) that are the Essence of 
the Book, and others ambiguous (mutashābihāt: the plural of mutashābih 
which means something which resembles something else so that the two 
seem to be the same thing whereas in reality they are completely different). 
As for those in whose hearts is swerving, they follow the ambiguous part, 
desiring dissension, and desiring its hermeneutic interpretation (ta’wīl); 
and none know its (true) hermeneutic interpretation, save only Allāh and 
those firmly rooted in knowledge; they say, ‘We believe in it; all is from our 
Lord’; yet none remembers, but men possessed of minds. N.B. The word ‘it’ 
in the Imām’s words refers to the ambiguous part. 
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* * * * * 
 
 

* * * * * * * 
 
And (as for) those who do not know its hermeneutic interpretation, when 
the man of knowledge among them tells (them) knowledge (about it), 
Allāh has taught them how to answer by His words: They say, ‘We 
believe in it, all is from our Lord’ (Āl ‘Imrān, 3:7). (The verses of) the 
Qur’ān are specific and general (khāss  wa ‘āmun), secure and ambiguous 
(muhkam wa mutashābih), abrogating and abrogated (nāsikh wa 
mansūkh); because of this (only) those who are firmly rooted in 
knowledge know this.’’ 

556 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Uramah (—) ‘Alī ibn Hassan (—) ‘Abd ar-Rahmān 
ibn Kathīr that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘Those who are firmly rooted in knowledge are Amīr al-mu’minīn 
and the Imāms after him (p.b.u.t.).’’ 

 
* * * * * 
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CHAPTER 23 

 
CONCERNING THE FACT THAT IT IS THE IMĀMS WHO HAVE 
BEEN GIVEN KNOWLEDGE, AND IT HAS BEEN FIXED IN 

THEIR BREASTS 
 

557 — 1. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī (—) Hammād 
ibn ‘Īsā (—) al-Husayn ibn al-Mukhtār that Abū Bas īr said: 

‘‘I saw Abū Ja‘far (p.b.u.h.) (lit. I heard him say), in relation to this 
verse: Nay; rather it is signs, clear signs in the breasts of those who have 
been given the knowledge (al-‘Ankabūt, 29:49), point with his hand to his 
breast.’’ 

558 — 2. From him (—) Muhammad ibn ‘Alī (—) Ibn Mahbūb (—) 
‘Abd al-‘Azīz al-‘Abdī that Abū ‘Abdillāh (p.b.u.h.) said, concerning the 
words of Allāh, to Whom belong Might and Majesty: Nay; rather it is 
signs, clear signs in the breasts of those who have been given the 
knowledge: ‘‘They are the Imāms (p.b.u.t.).’’ 
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* * * * * * * 
 

559 — 3. From him (—) Muhammad ibn ‘Alī (—) ‘Uthmān ibn ‘Īsā 
(—) Samā‘ah that Abū Bas īr said: 

‘‘Abū Ja‘far (p.b.u.h.) recited 1 this verse: Nay; rather it is signs, 
clear signs in the breasts of those who have been given the knowledge ... 
Then he said: ‘Take note, by Allāh, O Abū Muhammad! He does not say 
‘‘between the two covers of the written text (mus haf),’’ (He said: in the 
breasts of those who have been given the knowledge).’ I said: ‘Who are 
these, may I be made your ransom?’ He said: ‘Who can they be apart 
from us?’ ’’ 

560 — 4. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) 
Yazīd Sha‘ar that Hārūn ibn Hamzah said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say (concerning this verse): Nay; 
rather it is signs, clear signs in the breasts of those who have been given 
the knowledge: ‘They are specifically the Imāms.’ ’’ 

1  In this text, the word qāla (he said) is used, but the proper narration is 
qara’a (he recited), as is related in Basā’iru ’d-darajāt, p. 56 and Bih aru ’l-
anwār, vol.23, p.200 — 201. In Kitābu ’l-wāfī, vol.2, p.126, al-‘Allāmah al-
Fayd  al-Kāshānī says that qāla here mean qara’a, and so does al-‘Allāmah 
al-Majlisī in Mir’ātu ’l-‘uqūl, vol.2, p.437. 

www.wofis.com - info@wofis.com



 
 

 
 

* * * * * * * 
 

561—5. A group of our associates (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd that Muhammad ibn al-Fudayl said: 

‘‘I asked him (see hadīth 490) about the words of Allāh, to Whom 
belong Might and Majesty: Nay; it is signs, clear signs in the breasts of 
those who have been given knowledge. He said: ‘They are specifically the 
Imāms (p.b.u.t.).’ ’’ 

 
 

CHAPTER 24 
 

CONCERNING THE FACT THAT THOSE OF HIS SLAVES 
WHOM ALLĀH CHOSE AND TO WHOM HE BEQUETHED 

HIS BOOK ARE THE IMĀMS, PEACE BE UPON THEM 
 

562 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Hammād ibn ‘Īsā (—) ‘Abd al-Mu’min 
that Sālim said: 

‘‘I asked Abū Ja‘far (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Thus We bequeathed the Book on those of 
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* * * * * * * 
Our slaves We chose; but of them some wrong themselves, some of them 
are in the middle way and some are outstrippers in good works by the 
leave of Allāh (Fātir, 35:32). He said: ‘Those who are outstrippers in 
good works are the Imāms; those who are in the middle way are those 
who recognize the Imāms; and those who wrong themselves are those 
who do not recognize the Imāms.’ ’’ 

563 — 2. al-Husayn (—) Mu‘allā (—) al-Washshā’ (—) ‘Abd al-
Karīm that Sulaymān ibn Khālid said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) concerning the words of He Who is 
Sublime: Thus We bequeathed the Book on those of Our slaves We chose 
(Fātir, 35:32). Then he said: ‘What do you (people) say?’ I said: ‘We say 
it is about the Fātimiyyīn (the descendants of Fātimah — p.b.u.h.).’ He 
said: ‘It is not as you imagine. The one who points with his sword and 
calls people to opposition (in some manuscripts instead of ‘‘to 
opposition’’, ‘‘to wrong guidance’’ is written) is not included in this 
(verse).’ I said: ‘What is (the meaning of) he who wrongs himself?’ He 
said: ‘He who sits at home and does not recognize the right of the Imām. 
And he who is in the middle way (means) he who recognizes the right of 
the Imām; and he who is an outstripper in good works (means) the 
Imām.’ ’’ 
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* * * * * * * 

 
564 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 

(—) al-Hasan that Ahmad ibn ‘Umar said: 
‘‘I asked Abu ’l-Hasan. ar-Ridā (p.b.u.h.) concerning the words of 

Allāh, to Whom belong Might and Majesty: Thus We bequeathed the 
Book on those of Our slaves We chose.’’ He said: ‘‘He said: ‘The 
descendants of Fātimah (p.b.u.h.). He who is an outstripper in good deeds 
(means) the Imām; and he who is in the middle way (means) he who 
recognizes the Imām; and he who wrongs himself (means) he who does 
not recognize the Imām.’ ’’ 

565 — 4. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb that Abū Wallād said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) concerning the words of Allāh, to 
Whom belong Might and Majesty: Those to whom We have given the 
Book and who recite it with a rightful recitation, they believe in it (al-
Baqarah, 2:121). He said: ‘They are the Imāms (p.b.u.t.).’ ’’ 
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CHAPTER 25 

 
CONCERNING THE FACT THAT THE IMĀMS IN THE BOOK 
OF ALLĀH ARE TWO (KINDS OF) IMĀMS: THE IMĀM WHO 
CALLS TO ALLĀH AND THE IMĀM WHO CALLS TO THE FIRE 

 
566 — 1. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 

al-Hasan ibn Mahbūb (—) ‘Abdullāh ibn Ghālib (—) Jābir that Abū 
Ja‘far (p.b.u.h.) said: 

‘‘When this verse was sent down: On the day when We shall call 
every man through his Imām (al-Isrā’, 17:71), the Muslims said: ‘O 
Messenger of Allāh! Are you not the Imām of the people, all of them 
together?’ ’’ He said: ‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘I 
am the Messenger of Allāh for the people, all of them as a whole; but 
after me there will be Imāms over the people from Allāh from 
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among my Household. They will stand up  

 
* * * * * * * 

 
among the people, but they will be called false, and the Imāms of 
unbelief and misguidance and their followers will oppress them. So 
everyone who accepts them as (his) master, follows them and ascribes 
truth to them is from me and with me and he will meet me. But alas, 
everyone who has oppressed them and called them false is not from me 
and not with me and I am quit of him.’ ’’ 

567 — 2. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad and 
Muhammad ibn al-Husayn (—) Muhammad ibn Yahyā (—) Talhah ibn 
Zayd that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘The Imāms in the Book of Allāh, to Whom belong Might and 
Majesty, are two (kinds of) Imāms. Allāh, the Blessed, the Sublime, has 
said: And We appointed them to be Imāms guiding by Our command (al-
Anbiyā’, 21:73) not by the command of the people. They (the Imāms) 
give priority to the command of Allāh over their command, and to the 
ruling of Allāh over their ruling. He has said: And We appointed them to 
be Imāms, calling to the Fire (al-Qas as., 28:41). They gave priority to 
their command over the cammand of Allāh, and to their ruling over the 
ruling of Allāh. They grasp onto their own desires as opposed to what is 
in the Book of Allāh, to Whom belong Might and Majesty.’’ 
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CHAPTER 26 

 
CONCERNING THE FACT THAT THE QUR’ĀN 

GUIDES TOWARDS THE IMĀM 
 

568 — 1. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn 
‘Īsā that al-Hasan ibn Mahbūb said: 

‘‘I asked Abu ’l-Hasan ar-Ridā (p.b.u.h.) about the words of He, to 
Whom belong Might and Majesty: To everyone We have appointed heirs 
over that which they leave — parents, kinsmen and those with whom you 
have sworn compact (an-Nisā’, 4:33).1 He said: ‘By this He intended the 

1  There have been a variety of interpretations of who are the last group of 
heirs mentioned in this verse, i.e., those with whom you have sworn 
compact, and, as a result of this, and so as to reconcile these various 
interpretations with the law, it has at different times been asserted that this 
verse was abrogated or that it was not. For example, see at-T abarī, at-Tafsīr, 
vol.5, pp.33 — 37, and Ibn Kathīr, at-Tafsīr, vol.2, pp.251 — 255. 
However, the true meaning is the heirs whose right of inheritance follows 
from their having sworn a legal compact or made a legal contract with the 
dead person before his death, a category which includes, for example, those 
who are connected to the dead person by a marriage contract. (For further 
reference see as-Sayyid Abu ’l-Qāsim al-Khū’ī, al-Bayān fī tafsīri ’l-
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Imāms. To them Allāh, to Whom belong Might and Majesty, has made 
(you) swear your compacts.’ ’’ 
 

 

 
 

* * * * * * * 
 
569 — 2. ‘Alī ibn Ibrāhīm (—) his father (—) Ibn Abī ‘Umayr (—) 

Ibrāhīm ibn ‘Abd al-Hamīd (—) Mūsā ibn Akīl an-Numayrī (—) al-‘Alā’ 
ibn Sayābah that Abū ‘Abdillāh (p.b.u.h.) said, concerning the words of 
He Who is Sublime: Surely this Qur’ān guides to the way that is 
straightest: (al-Isrā’, 17:9) ‘‘(This means) it guides to the Imām.’’ 

Qur’ān [an-Najaf al-Ashraf, 1385/1966], pp.351 — 354). Among these are 
those with whom a contract or compact is incumbent according to the 
obligation imposed by Allāh, as, for example, the Prophet, to whom 
allegiance is made and obedience is due. And since the Prophet said, in a 
h adīth which is also narrated by our Sunnī brothers: ‘‘I am a greater master 
over every believer than his self, and I am the heir of every one who has no 
heir.’’ (Abū Dāwūd, as-Sunan, vol.3, p.163; and see its commentary in 
‘Awn al-ma‘būd, vol.8, pp.106 — 111; Ibn Mājah, as-Sunan, vol.2, pp.879 
— 880,914 — 915; Ah mad ibn Hanbal, al-Musnad, vol.4, p.131; al-
Bayhaqī, as-Sunanu’l-kubrā, vol.6, p.214; Ibn Hibbān, as-S ah īh — See 
Mawāridu ’z-zam’ān pp.300 — 301), and the Imāms are the successors to 
the Prophet, this heirship also belongs to them. On this topic there are many 
Shī‘ite hadīth concerning the meaning of which there is no dispute (see 
Wasā’ilu ’sh-Shī‘ah, vol.17, pp.547 — 554). Now, since the inheritance of 
the husband and wife has been clearly stated in a verse preceding this one in 
the very same sūrah (an-Nisā’, 4:12), it is clear that in this verse special 
reference is being made to the heirship of the Prophet and the Imāms, and 
for this reason, in the above h adīth, the Imām points out that the meaning is 
the Imāms. 
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CHAPTER 27 
 

CONCERNING THE FACT THAT THE BOUNTY 
WHICH ALLĀH, TO WHOM BELONG MIGHT AND 
MAJESTY, HAS MENTIONED IN HIS BOOK ARE 

THE IMĀMS, PEACE BE UPON THEM 
 
570 — 1. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 

(—) Bistām ibn Murrah (—) Ishāq ibn Hassān (—) al-Haytham ibn 
Wāqid (—) ‘Alī ibn al-Husayn al-‘Abdī (—) Sa‘d al-Iskāf that al-Asbagh 
ibn Nubātah said: 

‘‘Amīr al-mu’minīn (p.b.u.h.) said: ‘What is the situation of the 
groups who have changed the sunnah of the Messenger of Allāh 
(p.b.u.h.a.h.p.) and have turned away from his successor? Do they not 
fear that the punishment will come down on them?’ Then he 
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* * * * * * * 
 
recited this verse: Hast thou not seen those who exchanged the bounty of 
Allāh with unthankfulness and caused their people to dwell in the abode 
of ruin? — Gehenna (wherein they are roasted; an evil establishment!) 
(Ibrāhīm, 14:28,29). Then he said: ‘We are the bounty which Allāh has 
bestowed on His creatures, and whoever triumphs on the Day of 
Resurrection, will triumph through us.’ ’’ 

571 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(rafa‘ahu) concerning the words of Allāh, to Whom belong Might and 
Majesty: O which of your Lord’s bounties will you and you deny? (ar-
Rahmān, 55:13 et al). One of the Imāms (who, it is not mentioned) said: 
‘‘Will you deny the Prophet or the successor? (This verse) was brought 
down in ‘ar-Rahmān.’ ’’ 

572 — 3. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) ‘Abdullāh ibn ‘Abd ar-Rahmān (—) al-
Haytham ibn Wāqid that Abū Yūsuf al-Bazzāz said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) recited this verse: Remember Allāh’s 
bounties (al-A‘rāf, 7:69,74). Then he said: ‘Do you know what are the 
bounties of Allāh?’ I said: ‘No.’ He said: ‘It is the greatest of 
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* * * * * 

 
 

* * * * * * * 
 
 
Allāh’s bounties for His creatures; it is our mastership (wilāyah).’ ’’ 

573 — 4. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Uramah (—) ‘Alī ibn Hassan that ‘Abd ar-Rahmān 
ibn Kathīr said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Hast thou not seen those who exchanged the 
bounty of Allāh for unthankfulness ... (to the end of the verse) (Ibrāhīm, 
14:28,29). He said: ‘He (Allāh) means by this the Quraysh, all of them, 
who committed hostile acts against the Messengers of Allāh 
(p.b.u.h.a.h.p.), established warfare with him, and denied the 
successorship of his successors.’ ’’ 
 

 
* * * * * 
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CHAPTER 28 

 
CONCERNING THE FACT THAT THOSE WHO MARK THE 
SIGNS WHOM ALLĀH, THE SUBLIME, MENTIONS IN HIS 
BOOK ARE THE IMĀMS, PEACE BE UPON THEM, AND THE 

WAY THROUGH THEM IS STILL UNEFFACED 
 

574 — 1. Ahmad ibn Mihrān (—) ‘Abd al-‘Az īm ibn ‘Abdillāh al-
Hasanī that Ibn Abī ‘Umayr said: 

‘‘Asbāt Bayyā‘ az-Zutt ī informed me, and said: ‘I was in the presence 
of Abū ‘Abdillāh (p.b.u.h.) when a man asked him about the words of 
Allāh, to Whom belong Might and Majesty: Surely in that are signs for 
such as mark; surely they are on a way still uneffaced (al-Hijr, 15:75,76). 
He said: ‘‘We are those who mark the signs and the way through us is 
still uneffaced.’’ ’ ’’ 
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* * * * * * * 
 

575 — 2. Muhammad ibn Yahyā (—) Salamah ibn al-Khatt āb that 
Yahyā ibn Ibrāhīm said: 

‘‘Asbāt ibn Sālim related to me, and said: ‘I was in the presence of 
Abū ‘Abdillāh (p.b.u.h.) when a man from Hīt (a city in Iraq) came into 
him and said to him: ‘‘May Allāh make things right for you! What do 
you say about the words of Allāh: Surely in that are signs for such as 
mark?’’ He said: ‘‘We are those who mark the signs and the way through 
us is still uneffaced.’’ ’ ’’ 

576 — 3. Muhammad ibn Ismā‘īl (—) al-Fadl ibn Shādhān (—) 
Hammād ibn ‘Isā (—) Rib‘ī ibn ‘Abdillāh (—) Muhammad ibn Muslim 
that Abū Ja‘far (p.b.u.h.) said, concerning the words of Allāh, to Whom 
belong Might and Majesty: Surely in that are signs for such as mark: 
‘‘They are the Imāms (p.b.u.t.). The Messenger of Allāh (p.b.u.h.a.h.p.) 
said, concerning the words of Allāh, the Sublime: Surely in that are signs 
for such as mark: ‘Guard yourself against the keen eye of the believer, 
for he sees by the Light of Allāh, to Whom belong Might and Majesty.’ ’’ 
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* * * * * * * 
 

577 — 4. Muhammad ibn Yahyā (—) al-Hasan ibn ‘Alī al-Kūfī (—) 
‘Ubays ibn Hishām (—) ‘Abdullāh ibn Sulaymān that Abū ‘Abdillāh 
(p.b.u.h.) said, concerning the words of Allāh, to Whom belong Might 
and Majesty: Surely in that are signs for such as mark: ‘‘They are the 
Imāms.’’ (And concerning): Surely they are on a way still uneffaced, he 
said: ‘‘It will never depart from us.’’ 

578 — 5. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) 
Muhammad ibn Aslam (—) Ibrāhīm ibn Ayyūb (—) ‘Amr ibn Shamir 
(—) Jābir that Abū Ja‘far (p.b.u.h.) said: 

‘‘Amīr al-mu’minīn (p.b.u.h.) said, concerning the words of He Who 
is Sublime: Surely in that are signs for such as mark: ‘The Messenger of 
Allāh (p.b.u.h.a.h.p.) was the one who marked the signs, and I, after him, 
and the Imāms from among my seed are those who mark the signs.’ ’’ 

* In another manuscript: (—) Ahmad ibn Mihrān (—) Muhammad 
ibn ‘Alī (—) Muhammad ibn Aslam (—) Ibrāhīm ibn Ayyūb, through his 
chain of narration, as above. 

* * * * * 

www.wofis.com - info@wofis.com



 
 
 
 
 
 

 
 

 
* * * * * * * 

 
CHAPTER 29 

 
THE SETTING OF ALL DEEDS BEFORE THE PROPHET, MAY 
THE BLESSING AND PEACE OF ALLĀH BE UPON HIM AND 
HIS PROGENY, AND THE IMĀMS, PEACE BE UPON THEM 

 
579 — 1. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 

al-Husayn ibn Sa‘īd (—) al-Qāsim ibn Muhammad (—) ‘Alī ibn Abī 
Hamzah (—) Abū Bas īr that Abū ‘Abdillāh (p.b.u.h.) said: 

‘‘All deeds are set before the Messenger of Allāh (p.b.u.h.a.h.p.); all 
the deeds of the creatures, the pious among them (the creatures) and the 
immoral among them, every morning; so pay attention to them (the 
deeds). This is the meaning of the words of Allāh, the Sublime: Work; 
and Allāh will surely see your work, and His Messenger (at-Tawbah, 
9:105).’’ And here he stopped. 
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580 — 2. A group of our associates (—) Ahmad ibn Muhammad (—) 

a1-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) 
‘Abd al-Hamīd at-Tā’ī that Ya‘qūb ibn Shu‘ayb said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Work; and Allāh will surely see your work, 
and His Messenger, and the believers (at-Tawbah, 9:105). He said: ‘They 
(the believers) are the Imāms.’ ’’ 

581 — 3. ‘Alī ibn Ibrāhīm (—) his father (—) ‘Uthmān ibn ‘Īsā that 
Samā‘ah said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘What is up with you that you 
displease the Messenger of Allāh (p.b.u.h.a.h.p.)?’ A man said: ‘How do 
we displease him?’ He said: ‘Do you not know that your deeds are set 
before him; so when he sees sin, it displeases him. So do not displease 
the Messenger of Allāh, but seek to please him.’ ’’ 

582 — 4. ‘Alī (—) his father (—) al-Qāsim ibn Muhammad (—) az-
Zayyāt that ‘Abdullāh ibn Abān az-Zayyāt, who found favour before ar-
Ridā (p.b.u.h.), said: 
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‘‘I said to ar-Ridā (p.b.u.h.): ‘Pray before Allāh for me and my 
household!’ He said: ‘Do I not do this? By Allāh, surely your deeds are 
set before me every day and night.’ ’’ He said: ‘‘This seemed to me of 
great moment. Then he said to me: ‘Have you not read the Book of 
Allāh, to Whom belong Might and Majesty: Work, and Allāh will surely 
see your work, and His Messenger, and the believers (at-Tawbah, 
9:105)?’ He (the Imām) said: ‘By Allāh, this is ‘Alī ibn Abī Tālib 
(p.b.u.h.) (and the other Imāms.1) ’ ’’ 

583 — 5. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī (—) Abū 
‘Abdillāh as-Sāmit (—) Yahyā ibn Musāwir that Abū Ja‘far (p.b.u.h.) 
mentioned this verse: and Allāh will surely see your work, and His 
Messenger, and the believers (at-Tawbah, 9:105), and said: 

‘‘By Allāh, this is ‘Alī ibn Abī Tālib (p.b.u.h.) (and the other 
Imāms).’’ 

584 — 6. A group of our associates (—) Ahmad ibn Muhammad that 
al-Washshā’ said: 

1  Only ‘Alī (p.b.u.h.) is mentioned in this and the following hadīth, since at 
the time of the revelation of this verse ‘the believers’ referred only to ‘Alī 
(p.b.u.h.). Subsequently, since the meaning was the Imāms, it refers to all of 
them. 
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‘‘I heard ar-Ridā (p.b.u.h.) say: ‘Surely all deeds are set before the 

Messenger of Allāh (p.b.u.h.a.h.p.); the pious among them and the 
immoral among them.’ ’’ 

 
 

CHAPTER 30 
 

CONCERNING THE FACT THAT WAY, THE GOING STRAIGHT 
ALONG WHICH HAS BEEN URGED, IS (THE ACCEPTANCE OF) 
THE MASTERSHIP (WILĀYAH) OF ‘ALĪ, PEACE BE UPON HIM 

 
5 8 5  — 1 .  Ahmad ibn Mihrān (—) ‘Abd al-‘Az īm ibn ‘Abdillāh al-

Hasanī (—) Mūsā ibn Muhammad (—) Yūnus ibn Ya‘qūb (—) the 
person whom he mentioned, that Abū Ja‘far (p.b.u.h.) said, concerning 
the words of He Who is Sublime: Would they but go straight on the way, 
We would give them to drink of water copious (al-Jinn, 72:16): 
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‘‘He (Allāh) means: would they but go straight in (the acceptance of) 

the mastership of ‘Alī ibn Abī Tālib, Amīr al-mu’minīn, and the 
successors from among his descendants (p.b.u.t.), and submit to 
obedience to them in their commands and forbiddings, We would give 
them to drink of water copious; He says: We would give their hearts to 
drink of faith. And the way is faith in the mastership of ‘Alī and the 
successors.’’ 

586 — 2. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad 
(—) Muhammad ibn Jumhūr (—) Fadālah ibn Ayyūb (—) al-Husayn ibn 
‘Uthmān (—) Abū Ayyūb that Muhammad ibn Muslim said: 

‘‘I asked Abū ‘Abdillāh (p.b.u.h.) about the words of Allāh, to Whom 
belong Might and Majesty: Those who have said, ‘Our Lord is Allāh,’ 
then have gone straight. Abū ‘Abdillāh (p.b.u.h.) said: ‘They have gone 
straight on (the acceptance of) the Imāms, one after another. Upon them 
the angels descend, saying, ‘‘Fear not, neither sorrow, rejoice in the 
Paradise that you were promised (Fus s ilat, 41:30).’’ ’ ’’ 
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CHAPTER 31 
 

CONCERNING THE FACT THAT THE IMĀMS ARE THE MINE 
OF KNOWLEDGE AND THE TREE OF THE PROPHETHOOD 

AND THE PLACE FREQUENTED BY THE ANGELS 
 

587 — 1. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī (—) more 
than one (—) Hammād ibn ‘Īsā (—) Rib‘ī ibn ‘Abdillāh that Abu ’l-Jārūd 
said: 

‘‘ ‘Alī ibn al-Husayn (p.b.u.h.) said: ‘Why are the people hostile 
towards us? By Allāh, we are the tree of the Prophethood, the house of 
Mercy, the mine of Knowledge and the place frequented by the angels.’ ’’ 

588 — 2. Muhammad ibn Yahyā (—) ‘Abdullāh ibn Muhammad ibn 
‘Īsā (—) his father (—) ‘Abdullāh ibn al-Mughīrah (—) Ismā‘īl ibn Abī 
Ziyād (—) Ja‘far ibn Muhammad (p.b.u.h.) that his father (p.b.u.h.) said: 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 

‘‘Amīr al-mu’minīn (p.b.u.h.) said: ‘We, the Household, are the tree 
of Prophethood, the place where the Message has been deposited, the 
place frequented by the angels, the house of Mercy and the mine of 
Knowledge.’ ’’ 

589 — 3. Ahmad ibn Muhammad (—) Muhammad ibn al-Husayn (—) 
‘Abdullāh ibn Muhammad that al-Kashshāb said: 

‘‘Some of our associates narrated to us that Khaythamah said: ‘Abū 
‘Abdillāh (p.b.u.h.) said to me: ‘‘O Khaythamah! We are the tree of the 
Prophethood, the house of Mercy, the keys of Wisdom, the mine of 
Knowledge, the place where the Message has been deposited, the place 
frequented by the angels and the place where the secret of Allāh has been 
entrusted. We are the people who have been entrusted by Allāh to the 
custody of His creatures, we are Allāh’s greatest sanctuary, we are 
Allāh’s pledge (dhimmah) and the promise taken by Allāh. Thus, 
whoever has fulfilled his promise to us has fulfilled his promise to Allāh, 
and whoever has broken it (his promise to us) has broken the pledge with 
Allāh and (his) promise to Him.’’ ’ ’’ 
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CHAPTER 32 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE UPON 
THEM, ARE THE HEIRS OF KNOWLEDGE, INHERITING 

KNOWLEDGE EACH ONE FROM THE OTHER 
 

590 — 1. A group of our associates (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) 
Burayd ibn Mu‘āwiyah (—) Muhammad ibn Muslim that Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘ ‘Alī (p.b.u.h.) was a man of Knowledge, and Knowledge is 
inherited. And a man of Knowledge never dies unless another one 
remains after him who knows his knowledge, or what Allāh wills (he 
should know).’’ 

591 — 2. ‘Alī ibn Ibrāhīm (—) his father (—) Hammād ibn ‘Īsā (—) 
Harīz (—) Zurārah and al-Fudayl that Abū Ja‘far (p.b.u.h.) said: 
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‘‘Verily, the Knowledge that was brought down with Ādam (p.b.u.h.) 
was not taken back. Knowledge is inherited, and ‘Alī (p.b.u.h.) was the 
man of Knowledge in the community. Surely no man of knowledge from 
among us ever dies unless someone of his household takes his place who 
knows the like of his knowledge, or what Allāh wills (of it).’’ 

592 — 3. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Barqī (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) ‘Abd al-
Hamīd at-Tā’ī that Muhammad ibn Muslim said: 

‘‘Abū Ja‘far (p.b.u.h.) said: ‘Surely Knowledge is inherited. A man of 
knowledge never dies unless he leaves (after him) a man who knows the 
like of his knowledge, or what Allāh wills (of it).’ ’’ 

593 — 4. Abū ‘Alī al-Ash‘arī (—) Muhammad ibn ‘Abd al-Jabbār 
(—) Safwān (—) Mūsā ibn Bakr that al-Fudayl ibn Yasār said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Surely, in (the person of) ‘Alī 
(p.b.u.h.) is contained the sunnah (i.e., the characteristics) of a thousand 
of the prophets. Verily, the knowledge that was brought down with Ādam 
(p.b.u.h.) was not taken back, and no man of knowledge has ever died 
whose knowledge has become extinguished; Knowledge is inherited.’ ’’ 
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594 — 5. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) Fadālah ibn Ayyūb that ‘Umar ibn Abān said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘Surely, the Knowledge which was 
brought down with Ādam (p.b.u.h.) was not taken back, and no man of 
knowledge has ever died whose knowledge has become extinguished.’ ’’ 

595 — 6. Muhammad (—) Ahmad (—) ‘Alī ibn Nu‘mān (rafa‘ahu) 
that Abū Ja‘far (p.b.u.h.) said: 

‘‘They suck at moisture while they leave aside the great river.’’ It 
was said to him: ‘‘What is (this) great river?’’ He said: ‘‘The Messenger 
of Allāh (p.b.u.h.a.h.p.) and the Knowledge which Allāh gave to him. 
Verily, Allāh, to Whom belong Might and Majesty, gathered together in 
Muhammad (p.b.u.h.a.h.p.) the sunnah of the prophets from Ādam right 
down to Muhammad (p.b.u.h.a.h.p.).’’ It was said to him: ‘‘What are 
these sunnah?’’ He said: ‘‘The knowledge of the prophets, all of it. And 
the Messenger of Allāh (p.b.u.h.a.h.p.) transmitted this, all of it, to Amīr 
al-mu’minīn (p.b.u.h.).’’ A man said to him: ‘‘O son of the Messenger of 
Allāh! Was Amīr al-mu’minīn more knowledgeable, or some of the 
prophets?’’ Abū Ja‘far (p.b.u.h.) said: 
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‘‘O listen to what he says. Surely, Allāh opens the ears of everyone 
whom He wishes to. I told him that Allāh has gathered together in 
Muhammad (p.b.u.h.a.h.p.) the knowledge of the prophets and that He 
has brought together this, all of it, in Amīr al-mu’minīn (p.b.u.h.). And he 
(this man) asks me if he is more knowledgeable or some of the 
prophets!’’ 

596 — 7. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Barqī (—) an-Nadr ibn Suwayd (—) Yahyā al-Halabī (—) ‘Abd al-
Hamīd at-Tā’ī that Muhammad ibn Muslim said: 

‘‘Abū Ja‘far (p.b.u.h.) said: ‘Surely Knowledge is inherited; so a man 
of knowledge never dies unless he leaves (after him) a man who knows 
the like of his knowledge, or what Allāh wills (of it):’’ 

597 — 8. ‘Alī ibn Ibrāhīm (—) Muhammad ibn ‘Īsā (—) Yūnus that 
al-Hārith ibn al-Mughīrah said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘Verily, the Knowledge that 
was brought down with Ādam (p.b.u.h.) has not been taken back. And no 
man of knowledge dies unless he bequeaths his knowledge. Verily, the 
earth will not remain without a man of Knowledge.’ ’’ 
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CHAPTER 33 
 

CONCERNING THE FACT THAT THE IMĀMS INHERIT THE 
KNOWLEDGE OF THE PROPHET AND ALL THE PROPHETS 

AND SUCCESSORS WHO WERE BEFORE THEM 
 

598 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) ‘Abd al-‘Azīz ibn al-
Muhtadī (—) ‘Abdullāh ibn Jundab to whom ar-Ridā (p.b.u.h.) wrote: 

‘‘To continue (ammā ba‘d), verily Muhammad (p.b.u.h.a.h.p.) was 
Allāh’s custodian over His creatures. When he (p.b.u.h.a.h.p.) was taken 
(by Allāh), we, the Household, were his inheritors. So we are Allāh’s 
cutodians on His earth. With us is the Knowledge of deaths and what 
happens to people and the genealogies of the Arabs (this concerns the 
periods before Islam) and those born in Islam; surely we know a man, 
when we see him, whether he is a real (man) of faith, or really (a man) of 
hypocrisy. Our followers (Shī‘ahs) have been recorded with their names 
and the names of their fathers; Allāh has taken a pledge 
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from us and them (that we should guide them, and they should follow 
us). They arrive at the place of our arrival, and they enter where we enter; 
there is no-one on the right way (millah) of Islam except us and them. 
We are the saved noble ones, we are the first ones (in acceptance) of the 
prophets, we are the descendants of the successors (the forefathers of the 
Prophet were all believers in Allāh and thus successors in the religion of 
Ibrāhīm — p.b.u.h.). We are the ones distinguished in the Book of Allāh, 
to Whom belong Might and Majesty; we are the worthiest ones of the 
Book of Allāh, we are the closest to the Messenger of Allāh 
(p.b.u.h.a.h.p.) and we are those for whom Allāh has laid down His 
religion. Thus He has said in His Book: He has laid down for you — O 
Āl Muhammad (i.e., the progeny of Muhammad — p.b.u.h.a.h.p.) — as 
religion that He charged Nūh (Noah) with — He has charged us with 
what He charged Nūh — and that We have revealed to thee — O 
Muhammad — and that We charged Ibrāhīm with, and Mūsā and ‘Īsā — 
so He has taught us and we transmit what He has taught us and He has 
entrusted us with their knowledge; we are the heirs of the ulu ’l-‘azm (see 
note to 435 — 1) among the messengers. ‘‘Perform you the religion — O 
Āl Muhammad — and scatter not regarding it — be you as one unit.’’ — 
Very hateful is that for those who associate — those who associate 
(others) in the mastership of ‘Alī — that to which 
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thou callest them — which is the mastership of ‘Alī. Verily — Allāh — O 
Muhammad (chooses unto Himself whomsoever He will, and) He guides 
to Himself — whosoever turns, penitent (ash-Shūrā, 42:12) — he who 
accedes to thee in (the matter of) the mastership of ‘Alī (p.b.u.h.).’’ 

599 — 2. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
‘Alī ibn al-Hakam (—) ‘Abd ar-Rahmān ibn Kathīr that Abū Ja‘far 
(p.b.u.h.) said: 

‘‘The Messenger of Allāh (p.b.u.h.a.h.p.) said: ‘Verily, the first 
successor on the face of the earth was the son of Ādam who was the gift 
of Allāh (to him), and not one of the prophets passes away unless he has 
a successor, and the prophets, all together, are one hundred and twenty 
thousand, and from them five are ulu ’l-‘azm: Nūh, Ibrāhīm, Mūsā, ‘Īsā 
and Muhammad (p.b.u.t.). Truly, ‘Alī ibn Abī Tālib was the gift of Allāh 
to Muhammad,and he inherited the knowledge of the successors and the 
knowledge of those who were before him. However, Muhammad 
inherited the knowledge of the prophets and messengers who were before 
him. 
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‘‘ ‘It is inscribed on the pillar of the Throne: ‘‘Hamzah is the Lion of 
Allāh and the Lion of His Messenger and the Chief of the martyrs.’’ And 
on the canopy of the Throne: ‘‘ ‘Alī is the Leader of the Believers (Amīr 
al-mu’minīn’’ ’ This is our proof against him who denies our rights, and 
him who does not acknowledge our inheritance, and (against that) which 
prevents us from speaking when certainty is before us; and what proof 
reach further than this.’’ 

600 — 3. Muhammad ibn Yahyā (—) Salamah ibn al-Khatt āb (—) 
‘Abdullāh ibn Muhammad (—) ‘Abdullāh ibn al-Qāsim (—) Zur‘ah ibn 
Muhammad that al-Mufaddal ibn ‘Umar said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said: ‘Verily, Sulaymān inherited from 
Dāwūd, and Muhammad inherited from Sulaymān, and we inherited from 
Muhammad. Truly with us is the knowledge of the Torah and the Injīl 
and the Zabūr (the Psalms of Dāwūd), and the explanation of what is on 
the Tablets (of Mūsā).’ ’’ He said: ‘‘I said: ‘This is knowledge, indeed!’ 
He said: ‘This is not the knowledge. The knowledge is that which comes 
(to us) day after day and hour after hour.’ ’’ 
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601 — 4. Ahmad ibn Idrīs (—) Muhammad ibn ‘Abd al-Jabbār (—) 
Safwān ibn Yahyā (—) Shu‘ayb al-Haddād that Durays al-Kunāsī said: 

‘‘I was in the presence of Abū ‘Abdillāh (p.b.u.h.) and Abū Bas īr was 
in his presence. Abū ‘Abdillāh (p.b.u.h.) said: ‘Verily, Dāwūd inherited 
the knowledge of the prophets, and Sulaymān inherited the knowledge of 
Dāwūd, and Muhammad (p.b.u.h.a.h.p.) inherited from Sulaymān, and 
we inherited from Muhammad (p.b.u.h.a.h.p.). With us are the written 
sheets of Ibrāhīm and the Tablets of Mūsā.’ Abū Bas īr said: ‘This is 
knowledge, indeed!’ He said: ‘O Abū Muhammad! This is not the 
knowledge. The knowledge is only that which comes (to us) night and 
day, day by day, hour by hour.’ ’’ 

602 — 5. Muhammad ibn Yahyā (—) Muhammad ibn ‘Abd al-Jabbār 
(—) Muhammad ibn Ismā‘īl (—) ‘Alī ibn an-Nu‘mān (—) Ibn Muskān 
that Abū Bas īr said: 

‘‘Abū ‘Abdillāh (p.b.u.h.) said to me: ‘O Abū Muhammad! Surely 
Allāh, to Whom belong Might and Majesty, has not given anything to 
any prophet unless he has given it to Muhammad (p.b.u.h.a.h.p.).’ He 
said: ‘He (Allāh) has given Muhammad all that He has given to the 
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prophets. With us are the written sheets of which Allāh, to Whom belong 
Might and Majesty, has said: the written sheets of Ibrāhīm and Mūsā (al-
A‘lā, 87:19).’ I said: ‘May I be made your ransom! Are these the 
Tablets?’ He said: ‘Yes.’ 

603 — 6. Muhammad (—) Ahmad ibn Muhammad (—) al-Husayn 
ibn Sa‘īd (—) an-Nadr ibn Suwayd (—) ‘Abdullāh ibn Sinān, that he 
asked Abū ‘Abdillāh (p.b.u.h.) concerning the words of Allāh, to Whom 
belong Might and Majesty: For We have written in the Zabūr (Psalms), 
after the Remembrance (al-Anbiyā’, 21:105): 

‘‘What is the Zabūr, and what is the Remembrance?’’ He said: ‘‘The 
Remembrance is with Allāh, and the Zabūr is what was brought down to 
Dāwūd, and all the Books which were brought down are with the People 
of Knowledge and we are they.’’ 

604 — 7. Muhammad ibn Yahyā (—) Ahmad ibn Abī Zāhir or other 
than him (—) Muhammad ibn Hammād (—) his brother Ahmad ibn 
Hammād (—) Ibrāhīm that his father said: 

‘‘I said to Abu ’l-Hasan al-Awwāl (p.b.u.h.): ‘May I be made 
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your ransom! Inform me whether the Prophet (p.b.u.h.a.h.p.) was the 
inheritor of all the prophets?’ He said: ‘Yes.’ I said: ‘From Adam till it 
came down to himself?’ He said: ‘There is no prophet whom Allāh has 
sent than whom Muhammad (p.b.u.h.a.h.p.) is not more knowledgeable.’ 
’’ He said: ‘‘I said: ‘ ‘Īsā, the son of Maryam, used to bring the dead to 
life by leave of Allāh.’ He said: ‘You are right; and Sulaymān, the son of 
Dāwūd, could understand the speech of the birds, and the Messenger of 
Allāh (p.b.u.h.a.h.p.) had the power of all these degrees.’ ’’ He said: 
‘‘Then he said: ‘Sulaymān ibn Dāwūd said about the hoopoe when he 
failed to find him and suspected his behaviour: ‘‘How is it with me, that I 
do not see the Hoopoe? Or is he among the absent?’’ When he failed to 
find him, he became angry with him, and said: ‘‘Assuredly I will chastise 
him with a terrible chastisement, or I will slaughter him, or he bring me 
a clear authority (an-Naml, 27:20 — 21).’’ He became angry, for it was 
he (the hoopoe) who guided him to water. And he it was, even though he 
was bird, who had been given what Sulaymān had not been given. The 
wind, the ant, the human, the jinn, the Shayātīn (the devils) and the 
rebellions ones (or the rebel Shayātīn) were obedient to him, but could 
not recognize the water 

www.wofis.com - info@wofis.com



 

* * * * * * * 
 
beneath the air, although the bird could recognize it.1 Verily, Allāh says 
in his Book: If only it were a Qur’ān whereby the mountains were set in 
motion, or the earth were deft, or the dead were spoken to (ar-Ra‘d, 
13:31). And surely we have inherited this Qur’ān in which is that which 
causes the mountains to be set in motion and the inhabited lands to be 
cleft and the dead to be brought to life; we know (the place of) the water 
beneath the air. Indeed, in the Book of Allāh there are verses by which 
matters cannot be wished unless Allāh permits them, just as with what 
Allāh has permitted in what the previous ones have written (i.e., the 
previous revealed Books). Allāh has put this for us in the Essence of the 
Books (Ummu ’l-kitāb).Verily Allāh has said: and not a thing is there 
hidden in the heaven and earth, but it is in a Manifest Book (an-Naml, 
27:75). Then He said: Then We bequeathed the Book on those of our 
servants We chose (Fātir, 35:32). Thus we are those whom Allāh, to 
Whom belong Might and Majesty, has chosen, and to Whom He has 
bequethed this, in which is the clarification of every thing.’ ’’ 

1  It is mentioned in the Qur’ān that all these things were at the command of 
Sulaymān. He used the wind to travel from place to place, but when he 
wanted to alight, since he himself was not keen-sighted enough to spot 
water, he used the hoopoe to inform him of where the water and the watered 
places were. 
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CHAPTER 34 
 

CONCERNING THE FACT THAT THE IMĀMS, PEACE BE UPON 
THEM, POSSESS ALL THE BOOKS WHICH WERE SENT 
DOWN FROM ALLĀH, TO WHOM BELONG MIGHT AND 
MAJESTY, AND THAT THEY KNOW THEM DESPITE THE 

DIFFERENCES IN THEIR LANGUAGES 
 

605 — 1. ‘Alī ibn Ibrāhīm (—) his father (—) al-Hasan ibn Ibrāhīm 
(—) Yūnus that Hishām ibn al-Hakam said, in the narration about 
Burayh,1 that when he came with him to Abū ‘Abdillāh (p.b.u.h.) He 
(first) met Mūsā ibn Ja‘far (p.b.u.h.). Hishām told him (al-Imām Mūsā) 
the story (of him and Burayh). When he had finished Abu ’l-Hasan 
(p.b.u.h.) said to Burayh: 

1  Burayh was the jāthalīq (the Primate of the Christians in the lands of Islam) 
of that time who visited Hishām ibn al-Hakam and after a religious 
discussion with him requested him to take him to al-Imām as-S ādiq 
(p.b.u.h.). For details refer to at-Tawhīd, as-S adūq, pp.270 — 275; al-Bih ār, 
vol.10, pp. 234 — 239. 
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‘‘O Burayh! To what extent do you understand your own Book?’’ He 
said: ‘‘I am well acquainted with it.’’ Then he said: ‘‘To what extent do 
you trust (your) interpretation of it?’’ He said: ‘‘I am entirely sure of my 
knowledge of it!’’ He (Hishām) said: ‘‘Abu ’l-Hasan (p.b.u.h.) began to 
recite the Injīl. Then Burayh said: ‘I have been searching for you for fifty 
years; or for someone like you.’ ’’ He said: ‘‘Then Burayh became a 
believer, and his faith was pure, and the woman who was with him 
became a believer (too).’’ 

Then Hishām, Burayh and the woman entered into the presence of 
Abū ‘Abdillāh (p.b.u.h.), and Hishām narrated to him what had been said 
between Abu ’l-Hasan Mūsā (p.b.u.h.) and Burayh. Then Abū ‘Abdillāh 
(p.b.u.h.) said: 

‘‘They are the seed one from the other, Allāh is the All-hearing, the 
All-knowing (Āl ‘Imrān, 3:34).’’ Burayh said:‘‘From where has the 
Torah, the Injīl and the Books of the prophets come to you?’’ He said: 
‘‘They are with us as an inheritance from them (the prophets). We recite 
them as they recited them, and we accept them as they accepted them. 
Verily, Allāh could not provide a Proof in His earth who, when he was 
asked about something, would say: ‘I do not know.’ ’’ 
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606 — 2. ‘Alī ibn Muhammad and Muhammad ibn al-Hasan (—) 
Sahl ibn Ziyād (—) Bakr ibn Sālih (—) Muhammad ibn Sinān that 
Mufaddal ibn ‘Umar said: 

‘‘We came to the door of Abū ‘Abdillāh (p.b.u.h.) and we wished to 
obtain his permission (to enter). We heard him speaking in a language 
which was not Arabic. We guessed that it was Syriac. Then he began to 
weep, and we wept because of his weeping. Then the slave came out to 
us and permitted us (to go in); whereupon we went in, and I said: ‘May 
Allāh make things right for you! We came to you wishing permission (to 
enter) into your presence when we heard you speaking in a language 
which was not Arabic, and we guessed it was Syriac. Then you began to 
weep and we wept too because of your weeping.’ He said: ‘Yes, I was 
remembering Ilyās (Elias), the prophet, who was one of the truly 
worshipping prophets of Banū Isrā’ī1. I was saying what he used to say 
in his prostrations.’ He then said this fluently in Syriac, and by Allāh, we 
have not seen any priest or jāthilīq (see the preceding hadīth) with a more 
correct speech than him in it (i.e., this language). Then he explained it in 
Arabic, and said: ‘He 
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used to say in his prostrations: ‘‘Is it believable (lit. sea-able) that Thou 
couldst torture me while I am thirsting for Thee on days which are 
parched and hot for me? Is it believable that Thou couldst torture me 
while I rub my face in the dust for Thee? Is it believable that Thou 
couldst torture me while I withhold myself from sins for Thee? Is it 
believable that Thou couldst torture me while I keep vigil for Thee 
during my nights.’’ ’ He Said: ‘Allāh revealed to him: ‘‘Raise your head, 
for I shall not torture you.’’ He said: ‘‘If Thou sayest, ‘I shall not torture 
you’ and then Thou torturest me, what will happen? Am I not Thy slave 
and Thou my Lord?’’ He said: ‘Allāh revealed to him: ‘‘Raise your head; 
I shall not torture you. If I make a promise, I shall fulfil it. ’’ ’ ’’ 
 

* * * * * 

www.wofis.com - info@wofis.com



 

 
 

* * * * * * * 
 

CHAPTER 35 
 

CONCERNING THE FACT THAT NO-ONE EXCEPT THE IMĀMS, 
PEACE BE UPON THEM, HAVE COLLECTED TOGETHER THE 
WHOLE OF THE QUR’ĀN, AND THAT THEY ARE ACQUAINTED 

WITH ALL KNOWLEDGE CONCERNING IT 
 

607 — 1. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
Ibn Mahbūb (—) ‘Amr ibn Abi ’l-Miqdām, that Jābir said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘Not a single person claims that he 
has collected the whole of the Qur’ān as it was sent down except he be a 
liar; and no-one has collected it and memorized it as Allāh, the Sublime, 
sent it down except ‘Alī ibn Abī Tālib (p.b.u.h.) and the Imāms (p.b.u.h.) 
after him.’ ’’ (For explanation of this and the following ahādīth see the 
note at the end of the chapter). 

608 — 2. Muhammad ibn al-Husayn (—) Muhammad ibn al-Hasan 
(—) Muhammad ibn Sinān (—) ‘Ammār ibn Marwān (—) al-
Munakhkhal 
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(—) Jābir that Abū Ja‘far (p.b.u.h.) said: 

‘‘No-one can claim that he has the whole of the Qur’ān, all of it, its 
exoteric and esoteric (meanings) except the Successors.’’ 

609 — 3. ‘Alī ibn Muhammad and Muhammad ibn al-Hasan (—) 
Sahl ibn Ziyād (—) al-Qāsim ibn ar-Rabī‘ (—) ‘Ubayd ibn ‘Abdillāh ibn 
Abī Hāshim as-Sayrafī (—) ‘Amr ibn Mus‘ab that Salamah ibn Muhriz 
said: 

‘‘I heard Abū Ja‘far (p.b.u.h.) say: ‘Among the knowledge that we 
have been given is the explanation of the Qur’ān and its rulings and the 
knowledge of what changes with time and of what comes into existence 
with it (i.e., time). When Allāh wishes a good thing for a people He 
causes them to hear, and if He causes someone to hear who does not wish 
to hear, he will turn away, swerving aside, as if he had not heard.’ He 
was silent for a while, and then said: ‘If we find a receptive person or a 
convenient place, then we speak, and Allāh’s succour is ever theere !’ ’’ 

610 — 4. Muhammad ibn Yahyā (—) Muhammad ibn al-Husayn (—) 
Muhammad ibn ‘Īsā (—) Abū ‘Abdillāh al-Mu’min that ‘Abd al-A‘lā 
Mawlā Āl Sām said: 
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‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘By Allāh, surely I know the 
Book of Allāh from the first of it to the last of it, as if it were in the palm 
of my hand. In it is what can be understood of the heaven, what can be 
understood of the earth, what can be understood of what has happened, 
and what can be understood of what will happen. Allāh, to Whom belong 
Might and Majesty, has said: In it is the clarification of all things (this 
appears in the Qur’ān as: And We have sent down on thee a Book making 
clear everything (an-Nahl, 16:89).’ ’’ 

611 — 5. Muhammad ibn Yahyā (—) Ahmad ibn Abī Zāhir (—) al-
Khashshāb (—) ‘Alī ibn Hassān (—) ‘Abd ar-Rahmān ibn Kathīr said 
that Abū ‘Abdillāh (p.b.u.h.) recited the verse: Said he who possessed 
knowledge from the Book, ‘I will bring it to thee, before ever thy glance 
returns to thee’ (an-Naml, 27:40), and then spread out the fingers of his 
hand and placed them on his chest, and said: ‘‘With us, by Allāh, is the 
knowledge of the Book, all of it.’’ 

612 — 6. ‘Alī ibn Ibrāhīm (—) his father* Muhammad ibn Yahyā 
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(—) Muhammad ibn al-Hasan (—) Whoever mentioned it, both of them 
(—) Ibn Abī ‘Umayr (—) Ibn Udhaynah that Burayd ibn Mu‘āwiyah 
said: 

‘‘I said to Abū Ja‘far (p.b.u.h.): ‘What about: Say: ‘Allāh suffices as a 
witness between me and you, and whosoever possesses knowledge of the 
Book (ar-Ra‘d, 13:43)?’ He said: ‘It is us He means, and ‘Alī is the first 
of us, the most excellent of us, and the best of us after the Prophet 
(p.b.u.h.a.h.p.).’ ’’13 

13  There are several matters which need to be taken into account for an 
understanding of this chapter, and they are also relevant to several other 
chapters. 
i. There is no dispute between scholars, whether they be Sunnī or Shī‘ah, 
concerning the fact that Amīr al-mu’minīn (p.b.u.h.) possessed a special 
transcription (mush af) of the text of the Qur’ān which he had collected 
himself. There are also a great number of traditions from Sunnī and Shī‘ah 
narrators alike that, after the death of the Holy Prophet (p.b.u.h.a.h.p.), 
Amīr al-mu’minīn sat down in his house and said that he had sworn an oath 
that he would not put on his outdoor clothes or leave his house until he had 
collected together the Qur’ān. (For refernce to Shī‘ite traditions see the 
chapter on ‘‘The Manner in which the Qur’ān was collected’’ in al-Bihār, 
vol.92, pp.40 — 77. For other traditions see (Ibn) an-Nadīm, al-Fihrist, 
p.30; Ibn Abī Dāwūd, al-Masāhif, p.10; Abū Nu‘aym, Hilyatu ’l-awliyā’, 
vol.1, p.67; Ibn Fāris, as-S āhibī, p. 79; Ibn Hajar al-Asqalānī, Fathu ’l-bārī, 
vol. 10, p.386; al-‘Aynī, ‘Umdatu ’l-qārī, vol.20, p.16; as-Suyutī, al-Itqān, 
vol.1, p.165; adh-Dhahabī, Ma‘rifatu ’l-qurrā’ī ’l-kibār, vol.1, p.31; al-
Muttaqī; Kanzu ’l-‘ummāl, vol.15, pp.112 — 113). There are also traditions 
from the Imāms of Ahlu ’l-bayt (p.b.u.t.) which tell us that this was done by 
Amīr al-mu’minīn by order of the Holy Prophet (al-Bih ār, vol.92, pp. 40 — 
41,48,51 — 52). 
ii. This transcription (mush af) of Amīr al-mu’minīn had the following 
particuliarities and special points: 
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a) It was collected together according to its revelation, i.e., in the order in 
which it had been sent down. This is the reason that Muh ammad ibn Sirīn 
(33/653 — 110/729), the famous scholar and tābi‘ī (one who has met the 
companions of the Holy Prophet), regretted that this mush af had not passed 
into the hands of the Muslims, and said: ‘‘If this mushaf were in our hands, 
there is in it a great knowledge.’’ (Ibn Sa‘īd, at-Tabaqāt, vol.2, pt.2, p.101; 
al-Balādhurī, Ansabu ’l-ashrāf, vol.1, p.587; Ibn ‘Abdi ’l-Barr, al-Istī‘āb, 
vol.3, pp.973 — 974; Ibn Abi ’l-Hadīd, Sharh Nahju ’l-balāghah, vol.6, 
pp.40 — 41; Ibn Juzzī al-Kalbī, at-Tas’hīl, vol.1, p.4; al-Itqān, vol.1, p.166; 
Ma‘rifatu ’l-qurrā’i ’l-kibār, vol.1, p.32). It is according to this mush af that 
scholars relate that the first sūrah to be sent down was al-Iqra’ (al-‘Alaq, 
96). (az-Zarkashī, al-Burhān, vol.1, p.259; al-Itqān, vol.1, p.202; Fathu ’l-
bārī, vol.10, p.417; al-Qast alānī, Irshādu ’s-sārī, vol.7, p.454). 

It was for this reason that Amīr al-mu’minīn repeated in his sermons: 
‘‘Ask me, for, by Allāh, you will not be able to ask me a question about 
anything without my informing you. Ask me about the Book of Allāh. By 
Allāh, there are no verses about which I do not know whether they were 
sent down at night or during the day, on the plain or in the mountains.’’ (at-
Tabaqāt, vol.2, pt.2, p.101; Ibn Hajar, al-Isābah, vol.4, p.568; Tahdhibu ’t-
tahdhīb, vol.7, p.337; Ibn ‘Abdi ’l-Barr, al-Isti‘āb, vol.3, p.1107; al-Muh ib 
at-T abarī, ar-Riyādu ’n-nad irah, vol.2, p.198). 
b) This mushaf contained commentary and hermeneutic interpretation 
(tafsīr and ta’wīl) from the Holy Prophet some of which had been sent 
down as revelation but not as part of the text. An example of this has 
occured in the ahādīth in chapter 3 of this book, and many other example 
will occur in subsequent ah ādīth. In addition, it contained indications from 
the Holy Prophet about which verses were abrogated and which abrogating, 
which verses clear and which ambiguous (mustashābihāt), which ones 
general and which specific, one mention of which occurs in hadīth no.191. 
c) This mush af also contained reference to the persons, places etc., about 
which the verses were revealed, what are called asbābu ’n-nuzūl. Since 
Amīr al-mu’minīn was aware of these facts, he frequently said: ‘‘By Allāh, 
no verse has been sent down without my knowing about whom or what it 
was sent down and where it was sent down. My Lord has gifted me with a 
heart which has a quick and retaining understanding and a tongue which 
asks many quaestions.’’ (Hilyatu ’l-awliyā’, vol.1, pp.67 — 68; at-Tabaqāt, 
vol. 2, pt.2, p.101; Kanzu ’l-‘ummāl, vol.15, p.113). 
iii.  After he had collected this mushaf together, Amīr al-mu’minīn took it 
and presented it to the rulers who followed the Holy Prophet, but they did 
not accept it. Thereupon, Amīr al-mu’minīn took the mush af and concealed 
it, and after him it passed to the Imāms who also kept it concealed. It 
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remains concealed with the Imāms to this day because they wished there to 
be only one Qur’ān among the Muslims. If the mush af of Amīr al-mu’minīn 
had been accepted, that would have been the one Qur’ān, but it turned out 
otherwise. (For more details, refer to the chapter in al-Bihār mentioned at 
the beginning of this note.) This gives the meaning of the ahādīth in this 
chapter which say that no-one but Amīr al-mu’minīn and the Imāms have 
the Qur’ān as it was revealed, and that the Qur’ān which they have contains 
‘‘what can be understood of the heaven, etc.’’ and ‘‘the knowledge of the 
Book, all of it,’’ for these are the commentaries and interpretations noted in 
the mush af of Amīr al-mu’minīn from the Holy Prophet. 
iv. It is necessary to emphasize here that all the scholars of the Imāmite 
Shī‘ahs are in agreement that the Qur’ān which is at present among the 
Muslims is the very same Qur’ān that was sent down to the Holy Prophet, 
and that it has not been altered, either by the addition of anything or the 
taking away of anything. This fact is so indisputable that Abū Ja‘far 
Muhammad ibn ‘Alī ibn al-Husayn ibn Bābaway, ash-Shaykh as-S adūq 
(309/919 — 381/ 991), in I‘tiqādātu ’l-Imāmīyah (the Beliefs of the 
Imāmite Shī‘ahs, p.93 of the Arabic text) could say: ‘‘Our belief is that the 
Qur’ān which Allāh revealed to His Prophet Muhammad (p.b.u.h.a.h.p.) is 
(the same as) the one between the two covers (daffatayn). And it is that 
which is in the hands of the people, and is not greater in extent than that. 
The number of sūrahs as generally accepted is one hundred and fourteen ... 
And he who asserts that we say that it is greater in extent than this is a liar.’’ 
It should be noted that ashShaykh as-S adūq was one of the greatest scholars 
of hadīth among the Imāmite Shī‘ahs and was given the name of Shaykhu 
’l-Muhaddithīn (the most eminent of the scholars of h adīth), and that since 
he wrote the above in a book with the name of ‘‘The Beliefs of the Imāmite 
Shī‘ahs, it is quite impossible that there could be any hadīth or scholar of 
h adīth who could have disagreed with what he stated; for, if there had been, 
some scholar would surely have pointed this discrepancy out. (For a 
detailed discussion of this question, refer to as-Sayyid Abu ’l-Qāsim al-
Khū’ī, al-Bayān, pp. 214 — 278). 
v. Sometimes the word ‘‘tahrīf’’ is used in ahādīth, and it must be made 
clear that the meaning of this word is the changing of something from its 
proper place to another place, or the giving it a meaning other than its true 
or intended meaning of something. It, therefore, has absolutely nothing to 
do with addition or substraction from a thing. It is thus with this meaning 
that the Qur’ān says: Some of the Jews pervert (yuh arrifūna) words from 
their meanings (an-Nisā’, 4:46). This meaning of ‘‘tah rīf’’, i.e., a changing 
of meaning, as it appears in the Qur’ān, has not only been applied in the 
Muslim community to the verses of the Qur’ān but also to the ahādīth of the 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 

CHAPTER 36 
 

CONCERNING WHICH OF THE GREATEST NAMES OF 
ALLĀH (ISMU’LLĀH AL-A‘ZAM) THE IMĀMS, PEACE 

BE UPON THEM, HAVE BEEN GIVEN 
 

613 — 1. Muhammad ibn Yahyā and other than him (—) Ahmad ibn 
Muhammad (—) ‘Alī ibn al-Hakam that Muhammad ibn al-Fudayl said: 
‘‘Shurays al-Wābishī (—) Jābir that Abū Ja‘far (p.b.u.h.) said: 

‘‘ ‘Verily, the Greatest Names of Allāh are (contained) in seventy- 

Holy Prophet, even by rulers who have been prepared to use Islam to their 
own personal advantage. It is this ‘‘tah rīf’’, with this meaning, that the 
Imāms have constantly sought to oppose. As one example, al-Imām al-
Bāqir (p.b.u.h.) complained of the situation of the Muslims and the corrupt 
rule that was exercised over them, and said: ‘‘One of the manifestations of 
their rejecting the Book (of Allāh behind their backs) (see al-Baqarah, 
2:101) is that they have fixed its words, but they have altered the limits (of 
its command) (harrafu hudūdah). They have (correctly) narrated it, but they 
do not observe (what) it (says). The ignorant delight in their preservation of 
its narration, but the knowledgeable deplore their ignoring to observe (what) 
it (says).’’ (al-Kāfī, vol.8, p.53; al-Wāfī, vol.5, p.274, and vol.14, p.214). 
This use of ‘‘tahrīf’’ may be taken as a definition for the word wherever it 
appears in the ahādīth of the Imāms. 
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three harf (words or categories), of which one harf was in the possession 
of Āsaf (the minister of Sulaymān [p.b.u.h.] who is the man referred to in 
the verse of the Qur’ān quoted in hadīth no.611), and when he spoke it 
the ground between him and the throne of Bilqis (the Queen of Sheba) 
subsided so that he could take the throne with his hands, and then the 
ground returned to what it was originally in the glance of an eye. We 
have seventy-two harf of the Greatest Names, and one harf is possessed 
by Allāh, the Sublime, which He has kept exclusively in the Knowledge 
of what is unknown (to anyone else: ‘ilmu ’l-ghayb) which is with Him, 
and there is no efficacy or power except by Allāh, the High, the Great.’ ’’ 

614 — 2. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd and Muhammad ibn Khālid (—) Zakariyyā ibn 
‘Imrān al-Qummī (—) Hārūn ibn al-Jahm that a man from among the 
companions of Abū ‘Abdillāh (p.b.u.h.), whose name I (Hārūn ibn al-
Jahm) have forgotten, said: 

‘‘I heard Abū ‘Abdillāh (p.b.u.h.) say: ‘ ‘Īsā, the son of Maryam 
(p.b.u.t.), was given two harf by which he did (what he did), Mūsā was 
given four harf, Ibrāhīm was given eight harf, Nūh was given fif teen 
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harf, Ādam was given twenty-five harf, and Allāh, the Sublime, gathered 
all these together in Muhammad (p.b.u.h.a.h.p.), and the Greatest Names 
of Allāh are seventy-three harf. He gave Muhammad (p.b.u.h.a.h.p.) 
seventy-two harf, and veiled one harf from him.’ ’’ 

615 — 3. al-Husayn ibn Muhammad al-Ash‘arī (—) Mu‘allā ibn 
Muhammad (—) Ahmad ibn Muhammad ibn ‘Abdillāh that ‘Alī ibn 
Muhammad an-Nawfalī said: 

‘‘I heard Abu ’l-Hasan Sāhib al-‘Askar (‘‘the Dweller in al-‘Askar,’’ 
the latter being the army camp also called Sāmarrā’, and hence Abu ’l-
Hasan and his son’s laqab, al-‘Askarī — p.b.u.h.) say: ‘The Greatest 
Names of Allāh are seventy-three harf. Āsaf possessed one harf, and 
when he spoke it the ground between him and Sabā (Sheba) folded up for 
him, and he took the throne of Bilqīs, and brought it to Sulaymān. Then 
the ground opened out in less than the glance of an eye. We possess 
seventy-two harf from them, and one harf is with Allāh, which is kept 
exclusively in ( His) Knowledge of the unknown.’ ’’ 

 
* * * * * 

End of fascicle 7 
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